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20. YUZYILIN iLK CEYREGINDE
_ ORTAASYA'DA CEDITCi BASIN: N
SURELI YAYINLAR UZERINDEN BIR ANALIZ TEKLIFi

OZET

Ahmet KOROGLU

Dr. Ogr. Uyesi, istanbul Universitesi, iktisat Fakiiltesi

Elmin ALIYEV

Dr. Ogr. Uyesi, istanbul Medeniyet Universitesi, Bilim Tarihi Enstitlsi

20. yuzyilin ilk ceyregi, Orta Asya'da Ceditcilik hareketinin
basin faaliyetleri ve sireli yayinlar araciligiyla kurumsallastigi
ve genis bir entelektlel etki sahasi olusturdugu bir donem
olarak karakterize edilebilir. Bu donemde Taskent, Semerkant,
Buhara, Hokand ve Hive gibi sehirlerde yayimlanan Ceditci
yayin organlari, yalnizca bodlgesel reform cabalarinin sesi
olmakla kalmamis, ayni zamanda Orta Asya genelinde ortak
bir modernlesme ve dislnsel uyanisin tasiyicilari olmustur.
Terakki, Hursid, S6hret, Asya, Turan, Sada-yi Fergana, Sada-yi
Tdrkistan, Ayna, Islah, Yurt gibi gazete ve dergiler, donemin fikir
hayatini sekillendiren temel platformlar arasinda yer almistir.
Mahmudhoja Behbudi, Minevver Kari ve Abdurrauf Fitrat gibi
isimler bu yayinlar araciligiyla egitim reformu, dini distncenin
yenilenmesi, kadinlarin toplumdaki yeri ve siyasal temsil gibi
konularda etkili tartismalar ydritmuslerdir. Dolayisiyla Orta
Asya Ceditciligini saglikli bir sekilde kavrayabilmek icin, bu
yayinlarin hem icerik hem de etkilesim aglari cercevesinde cok
yonld bir analizinin yapilmasi zorunludur.
Sureliyayinlartoplumlarindisincevefikirhayatlarininanlasilma
slreclerinde hayatibirroloynarve onemlibiric cesitlilik gosterir.
Sureli yayinlarin bir alt kimesi olan gazeteler, hizli bir bilgi ve
haber akisi saglayarak halki canlandirirken, dergiler disince,
sanatve felsefe eserleriniyayarak okuyucularin egitim ve gelisim
dizeylerini artirir. Gazeteler, daha genis zamansal kapsamlarla
hazirlanmis ve okuyuculari uzun sireler boyunca mesgul eden
dergilerin aksine, ginlik Uretim ve tiketimleriyle karakterize
edilir. Hem gazeteler hem de dergiler toplumsal kosullari ve
ideolojileriyansitir. Onceki dénemlere ait siireli yayinlarin degeri,
tarihsel olaylari ve entelektiel sdylemleri gelecek nesillere
aktarma yeteneklerinde yatmaktadir. Bu baglamda, gazeteler
tarihsel haberleri ve yorumlari cagdas kitlelere iletirken,
dergilertarihsel disunirlerin eserleriaraciligiyla politik, sosyal,
edebi ve diger donisiumlerin arkasindaki nedenleri acikliga
kavusturur. Yani, sireli yayinlar cagdas okuyucularin tarihsel
olaylari yeniden deneyimlemelerini ve zamansal degisikliklerin
arkasindaki sirecleri ve nedenleri anlamalarini saglar.

Bu sunum, yukarida tasvir edilen cercevede, henlz
gerceklestirilmemis kapsamli bir arastirma projesinin on
calismasi niteligindedir. Simdiye dek yapilan minferit calismalar
belirli sahislar, dergiler veya temalar Uzerine yogunlasmis
olmakla birlikte, Ceditci basinin bitincdl bir analizini mimkin
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kilacak sistematik bir envanter calismasi bulunmamaktadir.
Onerilen proje, 20. yiizyilin ilk ceyreginde yayimlanan tim Ceditci
sureliyayinlarin eksiksiz bicimde tespit edilmesi, bunlarin dijital
ortama aktarildiktan sonra cok yonlu kataloglarinin yapilmasi
ve bunlarin sonucunda merkezi bir killiyatin olusturulmasini
hedeflemektedir.  Yapay zekd destekli transliterasyon
yontemleriyle metinlerin Latin harflerine cevrilmesi ve cok
dilli ceviri imkanlarinin saglanmasi, bu envanter ve killiyati
yalnizca Tirkoloji veya Islam tarihi uzmanlarina degil, daha
genis akademik cevrelere de erisilebilir kilacaktir. Boylece,
bugine kadar parcali bilgilerle anlasilan Ceditcilik hareketi,
kaynaklarin tamligr ve analitik bir yontemle bitin yonleriyle
aydinlatilabilecektir.

Bu bitidncdl calisma ile elde edilecek bulgular, sadece bdlge
modernlesmesinin dinamiklerini yeniden distinmeye imkan
vermeyecek, ayni zamanda Ceditciligin Islam dinyasindaki
modernist hareketlerle iliskisini de cok daha net bicimde ortaya
koyacaktir. Siyaset, egitim, din, ekonomive toplumsal cinsiyet gibi
alanlardaki tartisma konularininicerik analizi yoluyla sistematik
bir bicimde incelenmesi, ddnemin entelektiel manzarasini
cok katmanli bir yapida tasvir etmeyi mimkin kilacaktir. Bu
baglamda sunum, yalnizca mevcut literatiire elestirel bir katki
sunmay! degil, ayni zamanda gelecekteki kapsamli projelere
metodolojik bir zemin hazirlamayi amaclamaktadir.

Anahtar kelimeler:
Ceditcilik, Streli Yayinlar, Entelektiel Tarih, Orta Asya



THE JADIDIST PRESS IN CENTRAL ASIA
IN THE FIRST QUARTER OF THE 20TH CENTURY:
A PROPOSAL FOR ANALYSIS
THROUGH PERIODICALS

ABSTRACT

Ahmet KOROGLU

Assis. Prof., istanbul University, Faculty of Economics

Elmin ALIYEV

Assis. Prof., Istanbul Medeniyet University, Institute for the History of Science

The first quarter of the 20th century can be characterized
as a period when the Jadidism movement in Central Asia
was institutionalized through press activities and periodicals
and created a wide intellectual sphere of influence. During
this period, Jadidist publications published in cities such
as Toshkent, Samarkand, Bukhara, Kokand, and Khiva not
only became the voice of regional reform efforts but also the
carriers of a common modernization and intellectual awakening
throughout Central Asia. Newspapers and magazines such as
Terakki, Hurshid, Sohret, Asya, Turan, Sada-yi Fergana, Sada-yi
Tidrkistan, Ayna, Islah, Yurt and many others were among the
fundamental platforms that shaped the intellectual life of that
period. Names such as Mahmudhoja Behbudi, Minevver Kari
and Abdurrauf Fitrat carried out effective discussions on issues
such as educational reform, the renewal of religious thought, the
place of women in society and political representation through
these publications. Therefore, in order to properly understand
Central Asian Jadidism, it is necessary to conduct a multi-
faceted analysis of these publications within the framework of
both their content and interaction networks.

Periodicals play a vital role in the processes of understanding
the intellectual history and lives of societies and show significant
internal diversity. Newspapers, a subset of periodicals, provide a
rapid flow of information and news, while magazines increase the
education and development levels of readers by disseminating
works of thought, art, and philosophy. Newspapers, unlike
magazines, which are prepared with broader temporal scopes
and keep readers occupied for long periods, are characterized
by their daily production and consumption. Both newspapers
and magazines reflect social conditions and ideologies. The
value of periodicals from previous periods lies in their ability to
transmit historical events and intellectual discourses to future
generations. In this context, while newspapers convey historical
news and commentary to contemporary audiences, magazines
clarify the reasons behind political, social, literary, and other
transformations through the works of historical thinkers. In
other words, periodicals enable contemporary readers to re-
experience historical events and understand the processes and
reasons behind temporal changes.

This presentation is a preliminary study for a comprehensive
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research project that has not yet been realized within the
framewaork described above. While some studies conducted so
far have focused on certain individuals, periodicals or themes,
there is no systematic inventory study that would enable a
holistic analysis of the Jadidist press. The proposed project
aims to identify all Jadidist periodicals published in the first
quarter of the 20th century in full, to digitize them and then
to create a comprehensive catalogue, and to create a central
corpus as a result. The translation of the texts into Latin letters
using artificial intelligence-supported transliteration methods
and the provision of multilingual translation opportunities will
make this inventory and corpus accessible not only to experts
in Turkology or Islamic history, but also to the wider academic
and intellectual circles. Thus, the Jadidist movement, which
has been understood with fragmented information to date, will
be illuminated in all its aspects with the completeness of the
sources and an analytical method.

The findings to be obtained through this holistic project will not
onlyallowustorethinkthedynamicsofthisregion’smodernization
but will also reveal more clearly the relationship of Jadidism
with modernist movements in the Islamic world. A systematic
examination of the debates in areas such as politics, education,
religion, economy, and genderthrough contentanalysis will make
it possible to describe the intellectual landscape of the period
in a multi-layered structure. In this context, the presentation
aims not only to make a critical contribution to the existing
literature, but also to prepare a methodological basis for future
comprehensive projects.

Keywords: Jadidism, Periodicals, Intellectual History, Central Asia



TURK DUNYASININ GELECEGINDE
TARIHTEN GELEN UC TEMEL FAKTOR

OZET

Ahmet TASAGIL
Prof. Dr., Yeditepe Universitesi, Fen-Edebiyat Fakdltesi

Tarihin derinliklerinden ginimuze, hatta gelecege bakmak,
Turk Dinyasi politikalarinin esasini olusturmakta blylk yarar
saglayacaktir. Butincul yaklasim ve degerlendirmelerde
bulunmak ayrica analitik incelemeler yapmak Turk Devletleri'nin
gelecegini belirlemeye katki saglayacaktir. Tirk Devletleri
Yizyili'nda Turk kokenli halklar arasinda saglam is birliginin
temelleri atilmalidir. Temel strateji gecmisten glinimize akan
yolUzerinde Uc ana konu Uzerine oturtulmalidir. Birincisi, Avrasya
dizleminde tarih boyunca Turk kokenli halklarin goclerinin yani
niifus hareketlerinin arastirilarak ortaya konulmasidir. ikincisi,
Tdrk boylari sisteminin gecmisten ginimize kadar analiz
edilerek Turk boylari arasindaki baglarin gercekligini aciga
cikarmaktir. Uclincii asamada ise yine tarih kaynaklari tizerinde
bitin Turk Dinyasi'ni kapsayan bir model devleti belirlemektir.
Bu Uc temel konu Uzerine olusturulacak siyasi strateji Tirk
devletlerinin geleceginde ortak politikalarin gelistirilmesine
katki saglayacaktir.

Tidrk kokenli insan gruplarinin genis cografyalara yayildiklari
malumdur. Tarihin en erken devirlerinden itibaren hangi
boyun nerelere gittikleri ve ne tir siyasi olusumlari meydana
getirdiklerinin bilinmesi mevcut topluluklarin tarihi acidan
aydinlanmalarini temin edecektir. Boylar halinde yasamak Tirk
Dinyasi'ni olusturan topluluklarin en biytk ozelliklerinden
biridir. Yine en eski devirlerden itibaren boy adlari, yapilari ve
fikrine yol acacaktir. Cinkl sodz konusu boylar bir anlamda
Tdrklerin ana govdesini meydana getirir. Bu govde gecmisten
ginumuze Turk Dinyasi'nin kendisidir. Bunun dogru anlasilmasi
birlik ruhunun gelismesini ve artmasi icin faydali olacaktir.
Ginimuz Turk Dinyasi'nda yasayan bitin Turk topluluklarini
gecmiste kapsayan bir devlete ihtiyac vardir. Bu devlet asil adi
Tdrk Kaganligr olan Gok Turk Devleti'dir. Orhun Yazitlari'nin
da katkisiyla adi gecen devlet zamaninda Turklerin ic dinyasi
anlasilmaktadir. Gok Tirk Devleti kendisinden sonra gelen
butdn Tirk siyasi kuruluslarina model olusturdugu gibi dnceki
devletleri anlamamiza katki saglar. Ginlimuz Turk Dinyasini ve
gelecek perspektifini olusturmakta Gok Tirk Devleti kaynaklik
edebilir. Bahsettigimiz Uc¢ ana konu Uzerinde analizler yaparak
Tirk Devletleri Yuzyili'nin gelecegi Uzerine stratejiler Uretilebilir.

Anahtar kelimeler:
Tark Diunyasi, Gok Turk Devleti, Boylar Sistemi, Tarihsel Analiz



THREE FUNDAMENTAL HISTORICAL FACTORS
IN THE FUTURE OF THE TURKIC WORLD

ABSTRACT

Ahmet TASAGIL

Prof., Yeditepe University, Faculty of Arts and Sciences

Looking from the depths of history to the present-and even into
the future-can greatly contribute to shaping the core of policies
regarding the Turkic World. A holistic approach, comprehensive
evaluations, and analytical studies will support the determination
of the future of the Turkic States. In the Century of Turkic States,
solid foundations for cooperation among Turkic-origin peoples
must be established. The fundamental strategy should be based
on three main pillars rooted in the historical trajectory.

The first is the research and presentation of migration patterns-
i.e., population movements-of Turkic peoples throughout
Eurasian history. The second is the analysis of the Turkic tribal
system from past to present in order to reveal the genuine
bonds among Turkic tribes. The third is to identify, again through
historical sources, a model state that encompasses the entire
Turkic World.

A political strategy built upon these three pillars will contribute
to the development of common policies for the future of Turkic
States. It is well known that Turkic-origin groups spread across
vast geographies. Knowing which tribes went where and what
kinds of political structures they formed since the earliest times
of history will provide historical clarity for today’s communities.
Living in tribes has been one of the most defining characteristics
of the communities that make up the Turkic World. Learning
about the names, structures, and geographical distributions
of these tribes from the earliest eras will help foster the idea
of Turkic unity. These tribes, in essence, form the main body of
the Turkic peoples. This body, stretching from the past to the
present, is the Turkic World itself. Understanding this correctly
will help develop and strengthen the spirit of unity. There is a
need today for a model state that once encompassed all Turkic
communities of the past. This state is the Gokturk Khaganate,
whose original name was the Turk Khaganate. Thanks to the
Orkhon Inscriptions, the inner world of the Turks during this
period is better understood. The Goktirk State served as a
model for all subsequent Turkic political entities and also
helps us comprehend earlier states. The Goktlrk State can be
a foundational reference for shaping today’s Turkic World and
its future outlook. By conducting analyses based on these three
fundamental themes, it is possible to develop strategic visions
for the Century of Turkic States.

Keywords:

Turkic World, Tribal System, Goktlirk Khaganate, Historical Analysis,
Common Strategy
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KULTURLER ARASI ENTELEKTUEL DEGISIM:
ORTA ASYA CEDIDiZMIiNiN GUNEY ASYA”DAKI
EGiTiM REFORMU UZERINDEKI
ETKiSININ ARASTIRILMASI

OZET

Akbota ZHOLDASBEKOVA

Prof. Dr., L.N. Gumilev Avrasya Milli Universitesi

Cedidizm, Orta Asyalilarin ulus insasindaki yadsinamaz
etkisiyle bilinir. Karmasik bir olgu olan Ceditcilik, sadece dine
indirgenemezdi; siyasi, kiltirel ve kimliksel yonleri de vardu.
Ancak Cedidizm ‘in en dnemli boyutu elbette egitimdi. Kabaca
soylemek gerekirse, farkli dizeylerde ve farkli varliklarda
uygulanan bir egitim, glncelleme projesiydi. Orta Asyalilar,
ister “ceditler,” ister “Turkistan hareketi” ya da sadece “ziyalilar
(entelektieller)” olarak adlandirilsin, bu fenomeni su ya da bu
sekilde hala inceleme sirecindedir.

Bu baglamda, ceditlerin Glney Asya (6zellikle buglinki Hindistan
ve Pakistan ya da o zamanki adiyla Hindistan) Gzerindeki etkisini
incelemek son derece ilging gorundyor. Bilinen nedenlerden
dolayl bazi ceditlerin Hindistan'a yerlestikleri (XX. ylzyilin
baslarinda) ve orada sadece egitim, bilim ve kiltire hizmet
etmekle kalmayip tim ideoloji sektoriine katkida bulunduklari
bilinen ancak unutulmus bir gercekti. Hintli uzmanlar, ceditlerin
ulus insasi surecindeki etkisini de gormektedir. Aligarh
Universitesinin arsivleri bu konuda muazzam verilere sahiptir.
Ayni zamanda, Turkistanli aydinlarin bazi degerli anilari
Hindistan ve Pakistan’da muhafaza edilmis ve daha sonra iade
edilmistir (ornedin Baymirza Hayit, Mustafa Sokay'in eserlerini
Pakistanli bir subaydan satin alabilmistir).

Bu calisma, cesitli kaynaklardan, Ceditler ve onlarin soyundan
gelenlerle, Cedidizm hareketiyleilgilenen Hintli, Pakistanli,iranli,
Turk ve Orta Asyali akademisyenlerle yapilan yayinlanmamis ve
Mirzatay Joldasbekov'un Baymirza Hayit ile yaptigi roportaj da
dahil yayinlanmis réportajlardan derlenen genis bir malzemeye
dayanmaktadir.

Anahtar kelimeler:
Cedidizm, Orta Asya, Turkistan Hareketi, Gliney Asya
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CROSS-CULTURAL INTELLECTUAL EXCHANGE:
EXPLORING THE INFLUENCE OF
CENTRAL ASIAN JADIDISM
ON EDUCATION REFORMIN SOUTH ASIA

ABSTRACT

Akbota ZHOLDASBEKOVA

Prof., L.N. Gumilev Eurasian National University

Jadidism is known forits undeniable impact to the nation building
of the Central Asians. Being a complex phenomenon, it could
not be reduced, to just religion - it also had political, cultural,
and an identity aspect. But the most important dimension in
Jadidism was, of course, education. Roughly speaking, it was
an educational, updated project, which was implemented at
different levels and in different beings. The Central Asians
are still in this way or another in a process of studying this
phenomenon, being it called ‘jadids,” ‘Turkestan movement’ or
just ‘ziyalilar (intellectuals).

In this context, it seems extremely interesting to study the
influence of the jaddids on South Asia (mainly todays India and
Pakistan or Hindstan at that time). It was a well-known, yet
forgotten fact, that some jadids, due to the known reasons, were
settled in India (beginning the XXth centriry) and not only served
Education, Science and Culture there but contributed to the whole
ideology sector. Indian experts do see the influence jadidsm to
the nation-building process as well. The archives of the Aligarh
University have immense data on the matter. Simultaneously,
some of the precious memoirs by Turkestan intellectuals ere
preserved in India and Pakistan and later on was returned (e.qg.
Baymyrza Hayit was able to buy Mustafa Shokay achives from
Pakistani officer).

The paper is based on a vast material gathered as from various
sources, unpublished and published interviews with jadids
and their descendents, Indian, Pakistani, Iranian, Turkish,
and Central Asian scholars, interested in the movement of
Jadidism (including the interview of Baymyrza Hayit by Myrzatay
Joldasbekov).

Keywords:
Jadidism, Central Asia, Turkestan Movement, South Asi
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FEOMH®OPMALMOHHbBINA U
HAYKOMETPUYECKUA AHANTU3
POCCUACKUX UCCNELOBAHUN IDKABUANU3MA:
KAPTOIPA®GUPOBAHUE HAYYHON AKTUBHOCTU U
NPOCTPAHCTBEHHOIO PACITIPOCTPAHEHUA ULEN

AHHOTALWA

Ancny OHYCOBA
[okTop nctopmnyeckunx Hayk, Youmckunii depepanbHblil UCCnefoBaTeNbCKuit
LeHTp
Poccuiickoin akageMum Hayk

Oxapnan3m kak pedopmaTopckoe [BUXEHWE B MCNAMCKOM
MUpe W ero BAWSHME Ha MyCylbMaHCKMe coobuiecTsa
Poccum  ocTatoTca  BaxHbIM  MpefMeToM  U3yYeHus B
O0TeYeCcTBEHHOM ucnamoBedeHun. 0OpHako [0  CUX  Mop
OTCYTCTBYeT  CUCTEMaTM3MPOBAHHbLIN  aHaNM3  Hay4yHou
aKTMBHOCTW, NMOCBALWEHHON 3TOM TeMe, a TakXKe BU3yann3aluus
MPOCTPAHCTBEHHOrO PacnpocTpaHeHns AXaLUAUCTCKUX Uaew.
CospemeHHble MeTofabl reonHdopmaLlnorHbix cuctem (FTUC) u
HayKoOMeTpuUUW N03BOASIOT BOCMONHUTL 3TOT Npoben, npefnoxue
HOBble MOAXOAbl K M3ydyeHuto axaawamama. Llensio paboTh
ABNAETCS BbIBJEHWE KJIOUYEBbIX TEHAEHUMA B U3yYeHUU
oXaguaomsma B POCCMIACKOM — HayYHOM  MPOCTPaHHCTBe,
KapTorpadupoBaHve U1  BU3yanusauua reorpadpuyeckoro
pacnpocTpaHeHns OXKaauANCTCKUX MAel M MPOCTPaHCTBEHHOTO
pacnpeneneHuns Hay4HOMN aKTMBHOCTH COBpPEMEHHbIX
nccnepoBaHnin. AHannsnposoamTcaHaocHoBe 600 nybnnkaumn,
BKJIOYEHHbBIX B POCCUICKYIO HAaYUYHYIO 3/1eKTPOHHYI0 bubnuoTeky
elLibrary https://www.elibrary.ru/defaultx.asp.

MccnepoBaHve  HOCUT — MeXAUCUUMAMHaPHBIA  xapakTep,
NpUMEHEHbI MeToAbl HayKoMeTpuu ang n3yyeHus
nybAMKaLMOHHOM aKTUBHOCTU, BbISIBIEHWUS K/IOYEBbIX aBTOPOB,
Hay4HbIX LeHTPOB U AUHAMUKW UCCNEe0BATENbCKUX UHTEPECOB;
meTonbl MC ona kaptorpadmpoBaHms HayYHOW akTUBHOCTU U
NPOCTPAHCTBEHHOMO PacnpoCcTpaHeHUs AXKagUANCTCKUX UL B
pervoHax Poccumn n beiBwen Poccniickon umnepuun; Anckypce-
aHanus ona knaccudukauMmM OCHOBHbIX mnpobnemaTnk u ux
3BOMIOLUMM B POCCUMCKUX WMCCNEAOBAHUAX; KONMYECTBEHHbIE
MeToAbl ANna obpaboTkm MaccnBa bubnnorpaduryeckmnx LaHHbIX.
HaykoMmeTpuyeckuin  aHanu3  nokasbiBaeT, 4To  paboThl
Ka3zaHckux yueHblx cocTaBnswT 32% Bcex nybnukauun
eLibrary. PesynbTaToM Halwero wucciefoBaHWs ABNSETCH
03[laHWe WHTepakTMBHOW KapTbl Hay4YHOW aKkTUBHOCTW U
NPOCTPaHCTBEHHOMO pacnpocTpaHeHus Axaamamama 8 Poccuy,
Knaccudukaums KatouyeBblX TeM, aBTOPOB M HAYUYHbIX LLEHTPOB
No W3yYyeHWo [XaauAu3Mma, onpefeneHve TeHAEHUWUA U
NepCneKkTUBHbLIX HaNpaBleHWA [albHEenWnX WUCCNenoBaHui
oxagnonsma. Takum obpa3oM, pesynbTaTbl MCCNefO0BaHUSA
MO3BONSIOT He TONbKO yraybuTb NoHWMaHwe OXaguam3ama, Ho
W NpepfioXnUTb WHHOBALMOHHbIE MOAXOAbl K €ro U3yyeHuio,
covyeTalowme TpagULMOHHbIE TyMaHWTapHble MeTofbl C
COBpeMeHHbIMK TexHonoruamu, Knioyesblie cioBa: AXaanan3m,
HaykomeTpusa, 'MC, kapTorpadurpoBaHue, [UCKypCc-aHanns.

KnioyeBble cnoBa:
Oxannansm, HaykomeTtpua, TVIC, Kaptorpaduposarue, AHanus
auckypca
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GEO INFORMATIONAL AND SCIENTOMETRIC
ANALYSIS OF RUSSIAN STUDIES ON JADIDISM:
MAPPING SCIENTIFIC ACTIVITY AND
SPATIAL DISSEMINATION OF IDEAS

ABSTRACT

Ayslu YUNUSOVA

Dr., Ufa Federal Research Centre of the Russian Academy of Sciences

Jadidism as a reformist movement in the Islamic world and its
influence on Muslim communities in Russia remain an important
subject of studyin Russian Islamic studies. However, a systematic
analysis of scientific activity dedicated to this topic, as well as a
visualization of the spatial dissemination of Jadidist ideas, is still
lacking. Modern methods of geographic information systems
(GIS) and scientometrics can address this gap by offering new
approaches to the study of Jadidism. The aim of this work is to
identify key trends in the study of Jadidism within the Russian
scientific space, map and visualize the geographical spread of
Jadidist ideas, and analyze the spatial distribution of scientific
activity in contemporary research. The analysis is based on 600
publications included in the Russian scientific electronic library
elLibrary (https://www.elibrary.ru/defaultx.asp).

The study is interdisciplinary in nature, employing scientometric
methods to examine publication activity, identify key authors,
research centers, and the dynamics of research interests;
GIS methods for mapping scientific activity and the spatial
dissemination of Jadidist ideas in the regions of Russia and the
former Russian Empire; discourse analysis to classify main
themes and their evolution in Russian research; and quantitative
methods for processing bibliographic data. Scientometric
analysis shows that the works of Kazan scientists account for
32% of all publications in eLibrary.

The result of the study is the creation of an interactive map of
scientific activity and the spatial dissemination of Jadidism in
Russia, classification of key themes, authors, and research
centers studying Jadidism, and identification of trends and
promising directions for future research on Jadidism. Thus, the
resultsofthe studynotonlydeepenthe understanding of Jadidism
but also propose innovative approaches to its study, combining
traditional humanities methods with modern technologies.

Keywords:
Jadidism, Scientometrics, GIS, Mapping, Discourse Analysis
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KURESEL AYDINLANMA OLARAK CEDITCILIK:
TURK DEVLETLERI VE SOMURGE SONRASI
DUNYA DUZENI

OZET

CEMIL AYDIN
Prof. Dr., North Carolina Universitesi, Fen-Edebiyat Fakultesi

Bu calisma, 19. yizyilin sonlarinda Avrupa merkezli emperyal
dinyanin 20. yizyilda ulus devletler dinyasina doniismesinde
kiresel aydinlanmanin entelektiel bir akimi olarak Ceditciligin
uzun vadeli miraslarini ele almaktadir. Tlrk Dinyasi'nin
Ceditci entelektielleri, Osmanli entelektielleri ile is birligi
icinde, 1870'lerden 1930'lara kadar Mdisliman modernizmine
ve Muslimanlarin somiurgecilikten arindirilmis dinya dizeni
vizyonlarina katkida bulunmuslardir. Boylece, Cedit yayinlari
ve idealleri Tlrk Dlnyasi icinde ve otesinde Glney Asya, Arap
Osmanli topraklari, iran ve Avrupa’daki Misliiman topluluklarda
oldukca etkili oldu.

Cedit entelektielleri, Mislimanlarin kurtulus, esit haklar ve
medeniyetin ilerlemesine yonelik vizyonlarinin dile getirilmesine
yardimci  oldular. Ancak, Afro-Asya’nin dekolonizasyonu
Uzerindeki entelektiel etkilerine ragmen, Tiurk devletleri
kopmustur. Misliman toplumlarin cogunlugu Afro-Asya’nin
diinyayi yeniden yapilandirma ve somuirgesizlestirme girisiminin
bir parcasi olarak Bandung Konferansi'na katilirken, Ceditci
mirasa sahip Turk devletleri Sosyalist blogun bir parcasi oldu.
Turk devletleri ve Afro-Asya dllkeleri arasindaki bu ayrisma,
ile Turk devletleri arasinda yenilenen diyalog, dayanisma ve
degisimlere yol acmistir.

Bu makale, Ceditci distncenin somurgecilikten kurtulma sireci
ve sdmirgecilik sonrasi diinya dizeni Uzerindeki mirasini ve
Tirk devletlerinin ginimuiz kiresel Guney'indeki konumunu bir
yUzyil boyunca degerlendirecektir.

Anahtar kelimeler:
Tirk Devletleri, Ceditci, Entelektiel, Emperyal, Somirgecilik

15



JADIDISM AS GLOBAL ENLIGHTENMENT:
TURKIC STATES AND
THE POST-COLONIAL WORLD ORDER

ABSTRACT

Cemil AYDIN

Prof., University of North Carolina, College of Arts and Sciences

This proposed paper deals with the long-term legacies of
Jadidism as an intellectual trend of Global Enlightenment in
political transformations of the Eurocentric imperial world in
the late 19th to the world of nations states in the 20th century.
Jadid intellectuals of the Turkic world, in cooperation with the
Ottoman intellectuals, contributed to Muslim modernism and
Muslim visions of decolonial world order from the 1870s to
the 1930s. Thus, Jadid publications and ideals became highly
influential within and beyond the Turkic world in South Asia,
Arab Ottoman lands, Persia, and Muslim communities across
Europe. Jadid intellectuals helped articulate Muslim visions for
liberation, equal rights, and civilizational progress.
Despitetheirintellectualimpactonthe Afro-Asiandecolonization,
however, Turkic states became de-linked from Afro-Asian
societies due to the Soviet Union's control over them. While
majority of the Muslim societies joined the Bandung Conference
as partof Afro-Asian attempt to remake and decolonize the world,
Turkic States with Jadidist legacy became part of the Socialist
bloc. This divergence between the Turkic States and Afro-Asian
countries ended with the collapse of the Soviet Union, leading
to renewed dialogue, solidarities and exchanges between Afro-
Asian states and Turkic states.

This paper will over a century long evaluation of the legacy of
Jadidist thought on the process of decolonization and post-
colonial world order, and position of Turkic States in today's
Global South.

Keywords:
Turkish States, Jadidist, Intellectual, Imperial, Colonialism
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TYPKECTAHCKUE A>XXKAONADI:
“NMPOCBELLEHUE - 3TO BbI)DKUBAHUE”

AHHOTALWA

Aunopom AJIMMOBA

Mpod., MHcTuTyT nctopun Akagemnn Hayk Pecnybnukn Yabekuncrtan

[BuxeHne oxaguausm, Bo3HMKLIee B Hadane XX Beka, bbiio
YHUKaNbHbIM  0DWECTBEHHO-NOAUTUYECKUM U KYJIbTYPHbBIM
ABNEHNEM, CbIFPaBLWIMM CYLWECTBEHHYIO POSib B KYAbTYPHOM
pa3BUTUYK TypKecTaHa, CTaHOBIEHWW M Pa3BUTUM HaLLMOHANbHO-
ocBoboonTensHoM uaeonorun. Ha aTane npocBeTUTeNbCTBA
CBOIOOCHOBHY03a43a4y NPOrpeccucTbiBUAENNBCO34aHNMHOBOM
cucTeMbl 0bpa3oBaHMsa, M BCe CWUbl OTAANW OCYLLECTBAEHMIO
3ToN pedopMbl, co3aBas HOBOMETOAHbIE WKONbI, bubnnoTtekwy,
YuTanbHble 3a/bl, NEPBbIA TeaTp, N34aBas yHebHUKN 1 ra3eTsl.
B cpaBHUTenbHO BbICTPLIN CPOK 3TW WKONLI 0bpenn fosepue K
nonynspHOCTb cpeaun Hacenernns. KoMy xe yuntensamum bbinu, B
OCHOBHOM, MOJIOAble NIl0AMN, BO3PACT KOTOPbLIX He npeBblllan 25
net. Co3fnaBas HOBY cnucTeMy 0bpa3oBaHWsA 1 NPOCBELLEHUS,
HauWoHaNbHble MPOrpeccuUcTsl OMUPaNnWChb Ha KyAbTypHOe
Hacneaue HapogaoB LleHTpanbHo A3nm, B 4acTHOCTU Tpyabl VIOH
CuHo, ®apabu, Ynyrbeka, kak pakTnyecknx pofoHadanbHUKOB
coumanbHbIX U HayyHbix pebopm B CpenHelt Asun. MNoHUMag,
4YTO MpPUYMHAMK Pa3BUTOCTM EBPOMENCKUX LepXaB ABNSeTCH
cucTeMa obpa3oBaHUA W pasBUTME HOBbLIX TEXHONIOTMN, OHU
NblTaNWCb BBOAWUTbL BCe, YTO MpueMnemMo ANs TypkecTaHa B
obnacTb cbpasoBaTenbHbiX pedopM.

I>xagnabl cymTanu, 4TO KOMOHWMaNbHasa cucTeMa npasfieHus
poccuMnckonagMmHucTpaunnBTypkecTaHeHETONbKOHEOTBEYaET
HauMOoHaNbHbIM MOTPEBHOCTAM, HO M HaHOCUT KOJIOCCAIbHbIN
coumManbHO-3KOHOMUYECKMI  yulepb cTpaHe. [loaToMmy ux
bopbba 3a HoBOMeToAHOEe cBeTCKoe 0bpa3oBaHue, ykpenneHune
AYYLWKX CTOPOH HauMOHaNbHOM CaMOBbITHOCTW, WHTEHCUBHOE
pa3BUTUE KyabTypbl BblMNacb B KOHEYHOM cyeTe B bopbby
3a NMONMUTUYECKYID CaMOCTOATENbHOCTb WM AeMokpaTudeckue
bopMbl npasnexns. Ixannabl bbinv ybexaeHbl B TOM, 4TO
TypkecTaHckuiA kKpal Byoy4M yYHMKaNbHOM 4YacTbio MUPOBOMN
UmBuAN3aLnm, 00s3aH HaWTWM CcBoe [OCTOMHOE MecTo B
CNOXHOM W NpOTMBOPEYMBOM ByaylleM, KoTopoe oTkpbiBan XX
BeK. VIX UMeHa bbinv npefaHbl 3abBeHWI0 B COBETCKOE BPEMS, HO
3aHANM CBOE AOCTOMHOE MECTO B UCTOPMYECKOM U KYAbTYPHOM
Haclleann He3aBMCUMOTO Y3bekncTaHa.

KnioueBble cnoBa:

TypkecTtaHckune Oxannabl, HaumornanbHas MioeHTUYHOCTS,
MpoceelleHune
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TURKESTAN JADIDS:
“ENLIGHTENMENT IS SURVIVAL”

ABSTRACT

Dilorom ALIMOVA

Prof., Academy of Sciences of the Rebublic of Uzbekistan, Institute of History

The Jadidism movement, which emerged in the early 20th
century, was a unique socio-political and cultural phenomenon
that played a significant role in the cultural development of
Turkestan, the formation and development of national liberation
ideology. At the stage of enlightenment, progressives saw their
main task in creating a new system of education, and they
devoted all their efforts to the implementation of this reform,
creating new-method schools, libraries, reading rooms, the first
theatre, publishing textbooks and newspapers.

In a relatively short period of time these schools gained trust
and popularity among the population. In addition, the teachers
were mostly young people, whose age did not exceed 25 years.
In creating a new system of education and enlightenment, the
national progressives relied on the cultural heritage of the
peoples of Central Asia, in particular the works of Ibn Sino,
Farabi and Ulugbek, as the actual progenitors of social and
scientific reforms in Central Asia. Realising that the reasons
for the development of European powers were the education
system and the development of new technologies, they tried to
introduce everything that was acceptable to Turkestan in the
field of educational reforms.

The Jadids believed that the colonial system of rule of the
Russian administration in Turkestan not only did not meet the
national needs but also caused enormous social and economic
damage to the country. Therefore, their struggle for new-method
secular education, strengthening of the best aspects of national
identity, intensive development of culture ultimately resulted in
the struggle for political independence and democratic forms
of government. The Jadids were convinced that the Turkestan
region, being a unique part of the world civilisation, was obliged
to find its worthy place in the complex and contradictory future
thatthe 20th centurywas opening up. Theirnameswere forgotten
during the Soviet era but have taken their rightful place in the
historical and cultural heritage of independent Uzbekistan.

Keywords:
Jadids of Turkestan, National Identity, Enlightenment
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AXKAOAUAN3M U CNELNDUKA
NOJIMTUYECKOA MOLEPHU3ALMU CPEAMU
TATAP-MYCYJIbMAH BOJIITO0-YPAJIbCKOIO

PEFMOHA B 1905 - 1907 rr.

AHHOTALWA

Ounapa YCMAHOBA
Mpod., KazaHcknin defiepanbHbii yHUBEPCUTET,
NHCTUTYT MeXAyHapoAHbIX OTHOWEHWIA, UCTOPUM 1 BOCTOKOBEAEHUSA

[>xapnamnam — MHororpaHHoe aBneHue, bykBanbHO 03HavatoLlee
«obHoBNeHWe», Hauasweecsa B 1880-x rr. ¢ pobkux noHavany
nonbIToK pedopMbl CMCTEMbl MCNaMckoro obpa3oBaHMs, OHO
3aBeplnnock KapauHanbHoW TpaHcdopMmaumen Bcex cdep
KU3HW POCCUICKMX MycyfibMaH B Hayane XX B. BcecTopoHHAA
peanvsauns uaen gxaanamsma [npexae scero noaMTUYECKOro)
npvwiack Ha Nepuog nepeo pycckoin pesontoumm 1905 - 1907
rr. B uncno BaxkHehwmnx MeponpuaTuin TOro BpeMeHun BXOAAT
3apoXfeHne B CTpaHe HOBbIX MOAUTUYECKMX WHCTUTYTOB
(monuTuuecknx NapTuii n 0bLLEPOCCMIACKOTO NapnaMeHTa B nLe
foCyAapCTBEHHOM QyMbl), @ Takxke yyacTue B WX AeATEeNbHOCTM
POCCUMNCKNX MYCYNbMaH.

Ha nytv nonuTtuuyeckon TpaHchopMauMM MOXHO OTMETUTb
Tpu  obuwepoccuMicknx  MycynbMaHckux  cbespa  (aBrycT
1905 n 1906 rr., sausapb 1906 1), yupexpaeHune u ycunus
no ferann3auuy  MyCyfIbMaHCKOW MNOAMTUYECKOW napTuu
(«<MycynbMaHckmMin - coo3»), a TakxXe yyacTve MycynbMaH
B Bblbopax B [ocymapCTBeHHyl OyMy C nocllefylowmm
CO3[aHMEM W3 MyCYflbMaHCKUX genyTaToB «MycynbMaHCKoM
dpakumm» Kak LeHTpa NOJAUTUYECKOM KU3HWU POCCUMCKUX
MycynbMaH. BaXHoe 3HayeHue wumMmeno Takoe cobbiTve, Kak
cBagbba Mycel Buruesa, kotopas coctoanack 20 maqa 1905 1. B
NPOBMHLMaNbHOM TaTapckoM ropofe YvucTonons. Meponpuatue
cobpano bonee 500 rocTelt u dakTuyeckn npeBpaTUNOCH B
KpynHoe obuiecTBEHHO-NOAUTMYECKOE CODbITME, Ha KOTOPOM
obcyxpannch naaHbl No GOPMUPOBAHMIO HOBBIX MYCYNIbMaHCKMX
0bLecTBEHHO-NOANTUYECKUX CTPYKTYP.

B cBoem poknaje s HamepeHa nofgpobHee OCTaHOBUTbLCSH
Ha WMCTOPUM W 3HAYeHUM 3TOr0 MEpPOMNpPUATUSA, KOTOPOMY B
Hawwn OHW ucnonHsetcs poBHo 120 net. B poknafe pedsb
nonpeT TakXe 0 xapakTepe W cneunmduke NOAUTUHECKMX
MeponpuMaTWU, B KOTOpPbIX  y4acTBOBanWM  poccuiickue
MycynbMaHe Ha npoTsxeHun 1905-1907 rr. fAsnaTca an 31w
cobblTMA pes3ynbTaToM LefleHanpaBieHHOro niaaHMpoBaHMS
M NPOLYMAaHHOW AeAaTeNbHOCTU TaTapckuxX AXaaWAoB UAW Xe
OHWM BBINN Xa0TUYHBIMK PeakLUMAMM Ha MPONCXOARALLME B CTPaHe
nepemeHbl? Hackonbko BCcs 3Ta LedATefbHOCTb COOTBETCTBYyeT
naeonornv AxaguamMsMa Uan xe ciefyet roBopuTb 06 obuem
TpeHAe MoAMTMYEeCcKOoW TpaHchopMalumu, xapakTepHOM [ANs
obuwepoccuitickoro noauMTMyeckoro naHpwadTa? Hackonbko
GOPMUPYIOLLMIACA  MYCYNbMaHCKWUA  MOAUTUYECKUI  Knacc
Bbln OXKAAMACKMM M MOXHO AM MyCYNbMaHCKMX AenyTaToB
focynapCTBEHHON AyMbl CHMTaTb HOBOM NOAUTUYECKON 3NNTON?
B utore, B uem cneuunduka (ecnm oHa nmeeTcsd) NoNMTUYECKON
MOLepHM3aLMM pOCCUNCKMX MyCcynbMaH B Hadane XX B.?

KnioueBble cnoBa:
Monntnyeckaa MogepHnsauuna, Bonro-Ypansckue TaTapsl,
Oxagnansm
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FEATURES OF JADISM AND
POLITICAL MODERNIZATION
IN THE TATAR-MUSULMANS OF THE
VOLGA-URAL REGION IN 1905-1907

ABSTRACT

Dilyara USMANOVA
Prof., Kazan Federal University, Institute of International Relations,
History and Oriental Studies

Jadidism is a multifaceted phenomenon, literally meaning
“renewal”. It began in the 1880s with timid attempts to reform
the Islamic education system but ended in the early twentieth
century with a fundamental transformation of all spheres of
Russian Muslim life. The comprehensive (primarily political)
realization of the ideas of Jadidism took place during the first
Russian Revolution of 1905-1907. Among the most important
events of that period were the birth of new political institutions
in the country (political parties and the all-Russian parliament
represented by the State Duma) and the participation of Russian
Muslims in theiractivities. On the path of political transformation,
three all-Russian Muslim congresses (August 1905 and 1906,
January 1906), efforts to establish and legalize a Muslim political
party ("Muslim League”), and the participation of Muslims in the
elections to the State Duma and the subsequent creation of the
“Muslim Faction” from Muslim deputies as the center of the
political life of the Muslims of Russia can be noted. An important
event was the wedding of Musa Bigiev, which took place on May
20, 1905 in the Tatar town of Chistopol. The event gathered more
than 500 guests and actually turned into a major socio-political
event where plans for the creation of new Muslim socio-political
structures were discussed.

In my report, | intend to dwell on the history and significance of
this event, which today is exactly 120 years old. The report will
alsodiscuss the nature and characteristics of the political events
in which the Muslims of Russia participated in 1905-1907. Were
these events the result of a deliberately planned and conscious
activity by the Tatar Jadids, or were they chaotic reactions to the
changes taking place in the country? To what extent do all these
activities correspond to the ideology of Jadidism, or should we
speak of ageneraltrend of political transformation characteristic
of the entire Russian political landscape? To what extent was the
emerging Muslim political class Jadidist and can the Muslim
deputies of the State Duma be considered a new political elite? In
sum, what are the features [if any) of the political modernization
of Russian Muslims in the early twentieth century?

Keywords:
Political Modernization, Volga-Ural Tatars, Jadidism
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_ CEDITCILIKTEN TURKPA'YA:
TARIHSEL SUREKLILIK VE KURUMSAL DONUSUM

OZET

Ercan DURDULAR
TBMM Dis iliskiler ve Protokol Baskanlig

Tdrk Dinyasi'nin  entelektiel ve siyasi gelisimi, tarihsel
slrecler icinde dontsime ugramis ve farkli donemlerde ortaya
cikan dislnsel hareketler ile kurumsal yapilarin etkilesimi
cercevesinde sekillenmistir. Bu baglamda, Ceditcilik hareketi
(19. ylzyil sonu - 20. yuzyil basi) ve Tirk Devletleri Parlamenter
Asamblesi (TURKPA) (21. yiizyil), Turk halklari arasindaki
entegrasyonun iki farkli asamasini temsil etmektedir. Ceditcilik,
19. ylzyilin sonlarinda Rusya'daki Turk halklari arasinda ortaya
cikan bir modernlesme hareketi olarak egitim, dil ve kaltur
alanlarinda reformlari tesvik ederek milli bilincin insasina
oncilik etmistir. Bu hareketin temel amaci, Tirk halklarinin
modernlesme sirecine entegre olmasini saglamak ve ortak
bir kimlik insa etmektir. Ancak Ceditcilik, siyasi bir yapidan
ziyade, entelektlel bir uyanis ve halk temelli bir bilinclenme
hareketi olarak degerlendirilmelidir. Tarihsel sireklilik icinde
ele alindiginda, Ceditciligin hedefledigi kiltirel ve entelektiel
birlik, 20. ylzyilin sonlarindan itibaren cesitli devletlerarasi
kurumlar araciligiyla kurumsallasmis ve bu siirecin en dnemli
aktorlerinden biri TURKPA olmustur. TURKPA, Ceditciligin
ortaya koydugu fikir dinyasini parlamenter isbirligi dizeyine
tasiyan uluslararasi bir platformdur. 2008 yilinda kurulan bu
yapl, Turk devletleriarasindayasamaalanindaisbirligi saglamak
ve parlamenter diplomasi mekanizmalarini kurumsallastirmak
amaciyla tesekkidl etmistir. TURKPA, dye llkeler arasinda
yasama sureclerinin uyumlastirilmasi, demokratik degerlerin
giclendirilmesi ve secim gozlem misyonlarinin yiritilmesi
gibi islevler ustlenmektedir. Ayrica, ortak tarih ve kultirel
miras temelinde yasama isbirligini derinlestirme ve Turk
diinyasinin uluslararasi parlamenter platformlarda temsili gibi
alanlarda faaliyet gostermektedir. Ceditcilik, halklar arasinda
milli bilinci uyandirma amacina sahipken, TURKPA bu bilinci
devletlerarasi parlamenter ishirligi ile pekistirmektedir. Sonuc
itibariyla, TURKPA, Ceditciligin miras biraktigi kiltirel ve siyasi
entegrasyon fikrini, parlamenter diplomasi yoluyla hayata
geciren cagdas bir arac olarak degerlendirilmektedir.

Anahtar kelimeler:

Ceditcilik, TURKPA, Parlamenter Diplomasi, Yasama Isbirligi, Tiirk
Dinyasi
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FROM JADIDISM TO TURKPA:
HISTORICAL CONTINUITY AND
INSTITUTIONAL TRANSFORMATION

ABSTRACT

Ercan DURDULAR

GNAT, Directorate of Foreign Relations and Protocol

The intellectual and political development of the Turkic World
has undergone significant transformations throughout history,
shaped by the interaction between ideological movements and
institutional structures that emerged in different periods. In this
context, the Jadidism movement (late 19th - early 20th century)
and the Parliamentary Assembly of Turkic States (TURKPA]
(21st century) represent two distinct phases of integration
among Turkic peoples. Jadidism, which emerged among Turkic
communities in the Russian Empire during the late 19th century,
was a modernist movement that promoted reforms in education,
language, and culture, and played a pioneering role in the
construction of national consciousness. The primary objective
of this movement was to integrate Turkic peoples into the
modernization process and to foster a shared identity. However,
Jadidism should be regarded not as a political entity, but rather
as an intellectual awakening and a grassroots movement of
social consciousness. When considered within a framework
of historical continuity, the cultural and intellectual unity
envisioned by Jadidism began to institutionalize through various
intergovernmental organizations from the late 20th century
onwards, with TURKPA emerging as one of the most significant
actors in this process. TURKPA serves as an international
platform that elevates the intellectual legacy of Jadidism to the
level of inter-parliamentary cooperation. Established in 2008,
this body aims to promote legislative collaboration among Turkic
states and to institutionalize mechanisms of parliamentary
diplomacy. TURKPA undertakes functions such as harmonizing
legislative processes among member states, strengthening
democraticvalues,and conductingelectionobservationmissions.
Furthermore, it engages in deepening legislative cooperation
basedonsharedhistoryandculturalheritage,andinrepresenting
the Turkic world within international parliamentary platforms.
While Jadidism aimed to awaken national consciousness among
the peoples, TURKPA consolidates this consciousness through
intergovernmental parliamentary cooperation. In conclusion,
TURKPA can be regarded as a contemporary mechanism that
materializes the cultural and political integration ideal inherited
from Jadidism through the means of parliamentary diplomacy..

Keywords:

Jadidism, TURKPA, Parliamentary Diplomacy, Legislative
Cooperation, Turkic World
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CEDITCILIK HAREKETININ
IKTISADI YAKLASIMLARI:
GUNUMUZ ORTA ASYA ULKELERI iCiN
REFORM ViZYONU

OZET

o “Ergash JUMAEV _
Dr. Ogr. Uy_esi, Istanbul Gelisim Universitesi, Iktisadi,
Idari ve Sosyal Bilimler Fakiltesi

Ceditcilik hareketi, 19. yizyilin sonlari ve 20. yizyilin baslarinda
Rus Imparatorlugu'ndaki Misliman Tirkler arasinda ortaya
cikan, egitim basta olmak Uzere cesitlialanlarda modernlesmeyi
amaclayan bir yenilesme hareketidir. Usul-i Cedid okullari
araciligiyla modern bilimleri ve pedagojik yaklasimlari
benimseyerek okur-yazarligi artirmayr ve toplumsal bilinci
ylkseltmeyi hedeflemistir. Ceditcilik, ayni zamanda halkin
ekonomik ve refah seviyesinin artirilmasina odaklanmis, devlet
midahalesi ve toplumun en alt kesimlerinin refahi gibi iktisadi
dislnceleriniileri sirmustdr.

Bu calisma, 19. ylzyilin sonlari ve 20. yizyilin baslarinda
Turkistan'daki Ceditcilik hareketinin kalkinma ve sosyal refah
konusundaki iktisadi dusincelerini incelemektedir. Ceditcilik,
oncelikle egitim alaninda modernlesmeyi hedefleyen bir reform
hareketi olarak dogmus olsa da zamanla siyasi, kultirel ve
ekonomik boyutlari da iceren genis kapsamli bir ideolojiye
dondsmustir. Tdrkistan'da Ceditcilik hareketinin 6nde gelen
disunurleri, toplumsal kalkinma, egitim reformlari ve ekonomik
bagimsizlik gibi itkeleri savunmustur. Cedit aydinlarinin iktisadi
dislncelerini analiz ederek, bu distnirlerin tarim, sanayi,
ticaret ve ekonomik bagimsizlik konularina yaklasimlarini ortaya
koymaktadir. 20. ylzyilin Turkistan'indaki siyasi ve ekonomik
kosullar baglaminda, Ceditciligin kalkinma ve sosyal refah
anlayisi degerlendirilmekte, egitimin toplumsal ilerlemedeki
merkezi roli ve ahlaki degerlerin dnemi vurgulanmaktadir.
Sonuc olarak, Ceditcilik hareketi, sadece kilturel bir yenilikcilik
degil, ayni zamanda ekonomik kalkinma ve toplumsal donidsim
icin de onemli bir disiinseltemel de olusturmustur. Bu hareketin
savundugu ekonomik bagimsizlik ve toplumsal esitlik ilkeleri,
glnumuz Orta Asya Ulkelerinin karsilastigi ekonomik ve sosyal
sorunlara yonelik potansiyel c6zim onerilerini hem de kalkinma
politikalarina etkileri incelenmektedir.

Anahtar kelimeler:
Urkistan, Ceditcilik Hareketi, Orta Asya, Turk Dinyasi
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THE ECONOMIC APPROACHES OF THE
JADIDS MOVEMENT:
A REFORM VISION FOR CONTEMPORARY
CENTRAL ASIAN COUNTRIES

ABSTRACT

Ergash JUMAEV

Assis. Prof., istanbul Gelisim University, Faculty of Economics,
Administrative and Social Sciences

The Jadidism is an emerging renewal movement among Muslim
Turks in the Russian Empire in the late 19th and early 20th
centuries, aiming to modernize in various fields, especially
education. It aimed to increase literacy and raise social
consciousness by adopting modern sciences and pedagogical
approaches through “Usul-u Jadid” (New Method) schools.
Jadidism also focused on increasing the economic and welfare
level of the people and put forward economic ideas such as state
intervention and the welfare of the lowest segments of society.

This study analyzes the economic ideas of the Jadidism
movement in Turkestan in the late 19th and early 20th centuries
in terms of development and social welfare. Although the Jadids
movement initially emerged as a reform movement aimed at
modernizing education, it gradually evolved into a broad ideology
encompassing political, cultural, and economic dimensions. The
leading thinkers of the Jadids movement in Turkestan advocated
principles such as social development, educational reforms, and
economic independence. By analyzing the economic thoughts of
the Jadid intellectuals, it reveals their approaches to agriculture,
industry, trade, and economic independence. In the context of
20th century Turkestan’s political and economic conditions,
Jadidism’s conception of development and social welfare is
evaluated, the central role of education in social progress and
the importance of moral values are emphasized. In conclusion,
the Jadidism movement not only represented cultural renewal,
but also provided an important intellectual infrastructure for
economic developmentand social transformation. The principles
of economic independence and social equality advocated by
this Jadids movement are analyzed in terms of their impact on
development policies and potential solutions to the economic
and social problems faced by Central Asian countries of today.

Keywords:
Turkestan, Jadids Movement, Central Asia, Turkic World
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AZERBAYCAN TURK CEDITCILIK YA DA
YENILESME-DEGiSiM FELSEFESI,
IDEOLOJiSi VE GELECEGI

OZET

'Faik ELEKBERLI

Doc. Dr., Azerbaycan Milli Ilimler Akademisi, Felsefe ve Sosyoloji Enstitis

Yeni donemde Azerbaycan-Turk Ceditciligi veya yenilenme-
degisim felsefesi, milli-dinT kiltir ile Avrupa-Bati kiltird
arasindaki micadelenin bir sonucu olarak ortaya cikmistir.
Nitekim 19. yizyilin ikinci yarisinda, ozellikle ayni ytzyilin
sonlarina dogru, Carlik Rusya’'sinin isgali altinda bulunan Kuzey
Azerbaycan’'da, milli-dini degerlerle Avrupa-Bati degerlerinin
olumlu yonlerini tespit edip uzlastirmanin, olumsuz yonlerini ise
en kabul edilebilir secenek olarak gormenin gerekliliginden sz
ediliyordu. Kuskusuz, bir yandan farkliliklarin antagonistik ya
da antagonist olmayan derecelerini belirlemek, 6te yandan Bati
kdltirdnin olumlu ve olumsuz yonleriyle neyin kastedildigini
aciklamak kolay olmamistir. Bu baglamda, Mdisliman-Tirk
devletlerinde (Kacar, Osmanli vb.] Dogu-Islam degerleri ile
Bati-Hristiyan degerleri arasinda bir tir uzlasma saglamak
yerine, Bati bilim, sanayi ve teknolojisinin uygulanmasina agirlik
verilmesi dogru bir adim degildi. Ozellikle Osmanli ve Kacar
devletlerinin liderlerinin bu sonuncu konuda israr etmeleri, bu
konularin gelismesine degil, bilakis Avrupa-Garp devletlerinin
nifuzunun daha da artmasina yol acmistir. Aslinda burada asil
mesele Bati biliminin, sanayisinin, felsefesinin, teknolojisinin,
kisacasi kilttrinin Turk-islam devletlerinde, Kacar ve Osmanli
gibi, kord kortne uygulanmasi degil, bunlarin milli-dini kiltirle
benzerlik ve farkliliklarinin kapsamli bir bicimde analiz edilip
uzlastirilmasi anlaminda uygulanmasidir. Ancak Osmanli ve
Kacar devletleri bu konularda basarili bir yol izlemek yerine,
Avrupa-Bati devletlerini taklit etmeyi tercih ettiler ve boylece
kendi cokuslerinin zeminini hazirladilar.

0 donemde, milli-dini kulttr ile Bati kiltird arasinda “sentez
“in dogru kurulmasinda ve Uciincl, fakat dogru milli kalkinma
yolunun belirlenmesinde, Carlik Rusya'sinin isgali altinda
yasayan Kuzey Azerbaycan'in Tirk dusundrleri, once A.A.
Bakihanov, M.F. Ahundzade, Hasan Bey Zerdabi, S.A. Sirvani, M.T.
Sidki, Unsizade kardesler ve daha sonra Ali Bey Hiiseyinzade,
Ahmed Bey Agaoglu, Muhammed Emin Resulzade, Hiseyin
Cavid ve digerleri 6nemli rol oynadilar.

19. yUzyilin ikinci yarisinda Azerbaycan-Turk Cedidciliginin
veya yenilenme ve degisim felsefesinin tanimlanmasina en
blytk katkiyr yapan kisi H. Zerdabi olmustur. Zerdabi de hem
Istam birligi hem de milli uyanis fikirlerinin olusmasinda ve
gelismesinde dnemli rol oynamis, “ilimli” ve “akilc” bir tavirla
konusmustur. Burada dikkati ceken asil husus, Zerdabi'nin
Azerbaycan Turklugind, bir baska deyisle “Yenilik¢i Tirk
Azerbaycan'i” fikrini, dénemin kosullarini da dikkate alarak,
yenilikci bir islam manevi birligi ve Tirk kiltirel birligi temelinde
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yeniden sekillendirmeye calismasidir. Bu acidan bakildiginda
Zerdabi'nin  "Ekinci” gazetesinden sonraki faaliyetleri, ayn
zamanda milletinin uyanisi ve kalkinmasiyla da ilgiliydi ve o,
cagdaslarindan bircogunun ve yeni neslin - Ali Bey Hiseyinzade,
Muhammed Emin Resulzade, Ahmed Bey Agaoglu ve digerleri -
milli-dini ve yenilikci ruhla yetistirilmesinde ve sekillenmesinde
olaganisty bir rol oynad.

20. ylzyilin baslarinda yasamis taninmis aydinlarimizdan pek
cogunun - A. Huseynzade, M. A. Resulzade, A. Agaoglu, A. M.
Topcubasov vb. - cagdaslarinin yani sira H. Zerdabi ve Ismail
Bey Gaspirali'yl cagdas Azerbaycan Tirk Ceditciliginin hocalari
ve ideologlari olarak gormeleri tesadiuf degildir. Hic kuskusuz
Ali Bey Hiseyinzade'nin “Tirklestirme, Islamlastirma ve
Cagdaslastirma” teorisi bu yolda 6zgunliguyle one ¢cikmistir. Bu
acidan bakildiginda, modern dénemde Azerbaycan-Turk felsefi
ve sosyal distnce tarihinde en dogru yol, milli-dini ve yenilikci
felsefenin butunliglne dayanmistir. 20. yizyilin baslarindan
itibaren Hiseyinzadeler, Resulzadeler, Topcubasilar,
Yusifbeyliler, Agaogullari ve digerleri bu yolu sirdirmdisler ve
Azerbaycan Cumhuriyeti 6rneginde oldugu gibi onu bir dlctde de
olsa mantiksal sonucuna ulastirabilmislerdir.

Anahtar kelimeler:
Muhafazakarlik, Ceditcilik, Tiirkciiliik, Islamcilik, Avrupacilik
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AZERBAIJAN TURKISH JADIDISM OR
RENEWAL-CHANGE PHILOSOPHY, IDEOLOGY AND
FUTURE

ABSTRACT

Faiq ELEKBERLI
Assoc. Prof., Azerbaijan National Academy of Sciences,
Institute of Philosophy and Sociology

In the new period, Azerbaijani Turkish Jadidism or the
philosophy of renewal and change emerged as a result of the
struggle between national-religious culture and European-
Western culture. Indeed, in the second half of the 19th century,
especially towards the end of the same century, in Northern
Azerbaijan, which was under the occupation of Tsarist Russia,
it was discussed that it was necessary to identify and reconcile
the positive aspects of national-religious values with European-
Western values, and to see the negative aspects as the most
acceptable option. Undoubtedly, it was not easy to determine the
antagonistic or non-antagonistic degrees of differences on the
one hand, and to explain what was meant by the positive and
negative aspects of Western culture on the other. In this context,
instead of establishing a kind of compromise between Eastern-
Islamic values and Western-Christian values in Muslim-Turkish
states (Qajar, Ottoman, etc.), it was not the right step to focus
on the application of Western science, industry, and technology.
The insistence of the leaders of the Ottoman and Qajar states on
this last issue, in particular, did not lead to the development of
these issues, but on the contrary, to the further increase in the
influence of European-Western states. In fact, the main issue
here is not the blind application of Western science, industry,
philosophy, technology, in short, culture in Turkish-Islamic
states, like the Qajar and Ottoman states, but the application of
these in the sense of comprehensively analyzing and reconciling
their similarities and differences with national-religious culture.
However, instead of following a successful path in these matters,
the Ottoman and Qajar states preferred to imitate the European-
Western states and thus prepared the ground for their own
collapse.

At that time, in the correct establishment of the “synthesis”
between national-religious culture and Western culture and in
determining the third, but correct, path of national development,
the Turkish thinkers of Northern Azerbaijan, living under
the occupation of Tsarist Russia, first A.A. Bakihanov, M.F.
Akhundzadeh, Hasan bey Zardabi, S.A. Shirvani, M.T. Sidki, the
Unsizade brothers and later Ali bey Huseyinzade, Ahmed bey
Agaoglu, Muhammad Emin Rasulzade, Huseyin Cavid and others
played an important role.

The person who made the greatest contribution to the definition
of Azerbaijani Turkish Jadidism or the philosophy of renewal and
change in the second half of the 19th century was H. Zardabi.
Zardabi also played an important role in the formation and

development of both Islamic unity and national awakening ideas
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and spoke in a "moderate” and “rational” manner. The main
point that draws attention here is that Zardabi tried to reshape
the Azerbaijani Turkism, in other words, the idea of " Innovative
Turkish Azerbaijan,” on the basis of an innovative Islamic
spiritual unity and Turkish cultural unity, taking into account
the conditions of the period. From this point of view, Zardabi's
activities after the "Ekinchi” newspaper were also related to
the awakening and development of his nation, and he played an
extraordinary role in the upbringing and formation of many of his
contemporaries and the new generation - Ali Bey Huseynzade,
Muhammad Emin Rasulzade, Ahmed Bey Agaoglu and others -
in the national-religious and innovative spirit.

Itis no coincidence that many of our prominentintellectuals of the
early 20th century - A. Huseynzade, M. A. Rasulzade, A. Agaoglu,
A. M. Topchubashov, etc. - along with their contemporaries,
considered H. Zerdabi and Ismail Bey Gaspirali as the teachers
and ideologists of contemporary Azerbaijani Turkish Jadidism.
Undoubtedly, Ali Bey Huseynzade's theory of “Turkification,
Islamization and Modernization” stood out with its originality in
this regard. From this point of view, the most correct path in the
history of Azerbaijani Turkish philosophical and social thought in
the modern period is based on the integrity of national-religious
and innovative philosophy. Since the beginning of the 20th
century, the Huseynzades, Rasulzades, Topcubasis, Yusifbeylis,
Agaogullari and others have continued this path and, as in the
case of the Republic of Azerbaijan, have been able to bring it to
its logical conclusion to some extent.

Keywords:
Conservatism, Jadidism, Turkism, Islamism, Europeanism
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TURK DUNYAS’INDA i$ BiRLIGi VE
YENI BiR KURESEL SISTEMIN iNSASINDA
CEDITCILIK MIRASINA YENIDEN BAKMAK

OZET

Haluk ALKAN

Prof. Dr., istanbul Ticaret Universitesi

Orta Asya'da bir reform hareketi olarak dogan Ceditcilik, 20.
yUzyilin baslarinda dncelikle Rusya ve Tirkiye'de gerceklesen
siyasaldegisimin etkisialtinda ortaya citkmistir. Ceditciler fikirleri
ve gelistirdikleri kurumsal reform girisimiyle Orta Asya'nin
siyasal ve kiltirel uyanisinda belirleyici bir rol oynamislardir.
Egitim alaninda reform, anayasal yonetim, kurumsal degisim
gibi bircok alanda oneriler getiren Ceditcilik donemin mevcut
sosyo-politik yapilari  yeniden sekillendirmeye calismis,
donemlerinin zorlu ortaminda bircok gerilimle micadele etmek
zorunda kalmislardir. Cedit hareketinin karsi karsiya bulundugu
gerilimlerden ilki geleneksel kurumlarin elestirisi tzerine yeni
bir kurumsal reformun gerceklestirilmesi olmustur.

Cedit hareketi bu amacini gerceklestirirken, bir yandan
geleneksel kurumlarin tepkisini, diger yandan somiurgeci
glclerin baskisini karsilamak zorunda kalmistir. Cedit hareketi
bir yandan milli kimligin olusmasi yoninde caba harcarken,
ote yandan Turk halklarinin is birligi icinde olmasi gerektigini
savunmuslardir. Osmanli Devleti, Rusya, iran ve Hindistan'da
yasanan yenilik girisimleri ile etkilesim icinde uluslararasi
bir vizyon icinde hareket etmislerdir. Bu yonleri ile Ceditciler
kapali bir akim olmamis, bir dinya perspektifi ile sorunlara
yaklasmislardir. Cedit hareketi Orta Asya Tirk cumhuriyetlerinin
bagimsizliklarindan sonra izleyecekleri stratejiler acisindan
onemli bir miras olusturmaktadir.

Calisma, Cedit hareketinin ortaya koydugu perspektifle, Turk
Dinyasi'nin karsi karsiya ve kiresel sistemde nasil bir konum
edinmesi gerektigi sorusu Uzerinde yogunlasmakta, giinimuzde
karsi karsiya bulundugumuz kiresel sorunlarda nasil katki
yapabilecegini belirlemeyi amaclamaktadir. Oncelikle Cedit
hareketinin dislince ve onerilerinin temel parametreleri
belirlenecek, daha sonra bu parametreler isiginda izlenebilecek
politika ve is birligi alanlari analiz edilecektir.

Anahtar kelimeler:
Is Birligi, Kiiresel Diizen, Ceditcilik, Tlirk Diinyasi, Politika
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REVISITING THE LEGACY OF JADIDISM IN THE
COOPERATION OF THE TURKIC WORLD AND
THE CONSTRUCTION OF A NEW GLOBAL SYSTEM

ABSTRACT

Haluk ALKAN

Prof., Istanbul Ticaret University

Jadidism, which emerged as a reform movement in Central
Asia, developed under the influence of political changes that
took place primarily in Russia and Turkiye at the beginning of
the 20th century. Jadidists played a decisive role in the political
and cultural awakening of Central Asia with their ideas and
institutional reform initiatives. Jadidism sought to reshape
the existing socio-political structures of its time by proposing
reforms in various fields such as education, constitutional
governance, and institutional transformation. However, the
movement faced many tensions in the challenging environment
of its era. One of the key tensions faced by the Jadid movement
was the realization of a new institutional reform based on
criticism of traditional institutions.

While pursuing this goal, the movement had to confront the
resistance of traditionalinstitutions onone hand and the pressure
of colonial powers on the other. In addition to advocating for the
formation of national identity, the Jadidists also emphasized the
necessity of cooperation among Turkic peoples. They engaged
with modernization initiatives in the Ottoman Empire, Russia,
Iran, and India, operating within an international vision. In this
regard, the Jadidists were not a closed movement; rather, they
approached problems from a global perspective. The Jadid
movement constitutes a significant legacy for the strategies to
be followed by the Central Asian Turkic republics after gaining
independence.

This study focuses on the perspectives put forward by the Jadid
movement and explores how the Turkic world should position
itself in global cooperation and the international system.
Additionally, it aims to determine how this historical legacy
can contribute to addressing contemporary global challenges.
Firstly, the fundamental parameters of the Jadid movement’s
ideas and proposals will be identified, followed by an analysis
of potential policies and areas of cooperation based on these
parameters.

Keywords:
Cooperation, Global Order, Jadidism, Turkish World, Politics
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TURKCULUK TURKISTAN YENILIKCILIK
HAREKETININ TEMELI OLARAK

OZET

Hamidulla BOLTABOYEV
Prof. Dr., Ozbekistan Milli Universitesi

Bu bildirinin amaci, Turkistan yenilikci hareketinin Uc ana
(Tirklesmek, Muasirlasmak, Islamlasmak) ydniinden biri
olan Tirklesmek veya Tirkculigin 20. ylzyilin baslarinda
Tdrkistan manevi hayatindaki yerini gostermekten ibarettir. Bu
donemde Turkistan yenilikcileri, Ulkeyi geri kalmisliktan, yerel
monarsiden ve dis imparatorluklardan kurtarmak icin ideolojik
bir temel aradilar.

Bir Misliman bolgesi olarak Tirkistan't istamiyoldan gelistirme
(Misirve iran gibi) imkani artik kalmamisti. Arap ve Fars medrese
gelenedini koruyan Tirkistan egitim kurumlari, Islami reform
yoluna tamamen gecise engel teskil ediyordu. Bu nedenle, siyasi
ve ekonomik hayati degistirmek, kiltirel ve bilimsel reformlar
yapmanin tek yolu Turkcilik ideolojisi oldu.

Orta Asya'daki Kazak, Kirgiz, Tirkmen halklarini birlestirmek;
Avrupa’da ciddi bir konuma sahip olan Turkiye Cumhuriyeti'nin
etkisi, Turkcllik yolunda birlesmeye neden olan faktorlerdir.
Siyasette, Anadolu'daki “Genc Tirkler” gibi “Genc Buharalilar,”
“Genc Hiveliler” gibi gruplar olusturmak ve bu gruplar arasinda
Tark milliyetciligi fikirlerini yaymak mimkin degildi. Bu yolda,
Istanbul'da egitim almis Osman Hoca, Fitrat gibi liderler, Rusya
siyaseti altinda ortaya cikan Tirkistan'daki Muhtariyet, Buhara
ve Hive Halk Cumhuriyetleri'nde Tirkcilik yolunu benimsemeye
yonelik calismalar yaptilar. Yeni kurulan bu cumhuriyetler icin
siyasi bir platform olarak, tlkeyi ten bakanlik Gzerinden yonetme
sistemi, Tanzimat reformlari sayesinde yeni bir siyasi yola giren
Anadolu’dan ornek alma imkani sagladi. 1918 yilinda Tirkistan
Muhtariyeti ve Buhara'daki emire karsi isyanlar siddetli bir
muhalefetle karsilasinca, Buhara yenilikcileri micadelenin yeni
taktik yollarini aradilar ve Buhara Cumhuriyeti kurulduktan
sonra (1920), burada Fayzulla Hoca gibi siyasi sahsiyetler,
cumhuriyeti Osmanli Mesrutiyet idaresindeki gibi “Nazirliklar”
(Bakanlar) temelinde yonetmeyi uygulamaya koydular. Daha
once de yonetimin bu sekli, Mahmud Hoca Behbudi tarafindan
“Turkistan Medeni Muhtariyeti” programi (1907) hazirlanarak
Rusya hikimetine gonderilmisti. Ancak bu yontem o donemde
sonuc vermeyince, artik Rusya hikimetinden bir seyler
beklemek yerine yeni bir Turkcilik yolunu sectiler.

Anahtar kelimeler:
Turkistan, Ceditcilik, Turkculuk, Yenilikci
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TURCISM AS THE BASIS OF
TURKESTAN REFORMIST MOVEMENT

ABSTRACT

Hamidulla BOLTABOYEV

Prof., National University of Uzbekistan

The purpose of this paper is to demonstrate the role of
Turkification, or Turkism -one of the three main directions of the
Turkestan reformist movement (Turkification, Modernization,
and Islamization]- in the spiritual life of Turkestan at the
beginning of the 20th century. During this period, Turkestan
innovators sought an ideological basis for liberating the country
from backwardness, local monarchy, and foreign empires.

As a Muslim region, Turkestan was no longer able to develop
Islamically (like Egypt and Iran). Turkestan's educational
institutions, which preserved the Arab and Persian madrasa
tradition, were an obstacle to a complete transition to the path of
Islamic reform. Therefore, the only way to change political and
economic life, to carry out cultural and scientific reforms, was
the ideology of Turkism.

The unification of the Kazakh, Kyrgyz, Turkmen peoples of
Central Asia and the influence of the Republic of Tirkiye, which
had a serious position in Europe, were the factors that led to
unification on the Turkic path. In politics, it was not possible to
form groups such as “Young Bukharans,” “Young Khivelis” like
the “"Young Turks” in Anatolia and to spread the ideas of Turkish
nationalism among these groups. In this way, leaders such as
Osman Hoxha and Fitrat, who had been educated in Istanbul,
worked to adopt the Turkism path in the Mukhtariyet, Bukhara
and Khiva People’s Republics in Turkestan, which emerged
under Russian politics. As a political platform for these newly
established republics, the system of governing the country
through ten ministries provided the opportunity to take an
example from Anatolia, which entered a new political path thanks
to the Tanzimat reforms. In 1918, when the rebellions against the
emir in the Turkestan Autonomy and Bukhara met with fierce
opposition, the Bukhara reformers sought new tactical ways of
struggle, and after the establishment of the Republic of Bukhara
(1920], political figures such as Fayzulla Khoja introduced the
system of governing the republic on the basis of "Ministries”
(Ministers), similar to the Ottoman Constitutional government.
Previously, this form of governance had been used by Mahmud
Khoja Behbudiin the program of the “Turkestan Civil Autonomy”
(1907]), which was sent to the Russian government. However,
when this method did not yield results at that time, instead of
waiting for something from the Russian government, they chose
a new way of Turkism.

Keywords:
Turkestan, Jadidism, Turkism, Reformist
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TURKDUNYASI'NDA
GELENEKSEL DiNi ZiHNIN YENIDEN iNSASI:
CEDITCILIK HAREKETI VE TEMEL FiKIiRLERI

OZET

ibrahim MARAS

Prof. Dr., Ankara Universitesi, ilahiyat Fakiiltesi

Ceditcilik hareketi, gecen ylzyilda bitin Turk Dinyasi'nda dini
zihniyette yenilesme ve egitimde yenilesme olmak tzere temelde
iki ana cizgide dogdu. Ceditciler, cedit ve islah kavramlari
cercevesinde; hem geriye, hem de ileriye donik olmak Uzere
iki yonld bir yenilesmeyi gerceklestirmeye calistilar. Onlarin
asil amaci, eski hayata duyduklari basit bir 6zlemi gidermek
veya gelenege donmek degildir. Onlar gecmis ulemanin, yani
selefin eserlerindeki fikirlerin bitinine veya selefin aynen
taklidine donmeyi istememektedirler. Ceditcilerin hedefi, selef
donemindeki dinf, ilmive fikricanliligi, yani hiirriyeti yakalayarak,
onlar gibi disinmek, dini onlar gibi anlamak, onlar gibi metot
gelistirmek ve selefin zihniyetine sahip talebeler yetistirmektir.
Ceditciler, islam’ ve mevcut gelenegdi; icinde bulunduklari
zaman diliminde, yasadiklari cografya ve sartlarda yeniden
degerlendirme arzusundadirlar. Bu ylzden de onlar, genis acili,
insan ve toplum merkezli bir yenilikcilik anlayisini yerlestirmeye
calismislardir. Dolayisiyla onlarin fikriyatinda selef anlayis,
selefiyecilik olarak bilinen ve daha cok gecmise yonelmeyi,
arindirmayi hedefleyen meshur anlayistan bir hayli uzaktir ve
bu anlayis genel anlami itibariyla, tecdit ve i1slah hareketinin,
yukarida zikrettigimiz, islam disince tarihi icerisindeki genel
seyri ile mutabiktir. Ceditcilik hareketinin, zamanin ruhunu
yakalayarak dini zihni yeniden insa etme cabasi, akil-vahiy, din-
bilim iliskisi, hayatin gercekleriyle dinin yeniden yorumlanarak
ikincil otoritelerin ve gelenegin tasallutuna son verilmesi ve din
dilininyenilenmesi gibi konulara dair cabalaribugin dahi dikkate
alinmasi gereken 6nemli hususlar olarak goze carpmaktadir.
Onlarin dini zihni yeniden insa ederken gelenekten kopmadan,
onu yeniden yorumlayarak hareket etmeleri de yine ayni sekilde
ginimuz acisindan kayda degerdir. Tebligde ceditcilerin dini
dislinceye yaklasimlari ve temel hareket noktalari ve fikirleri
Uzerinde durulacak ve giinimuiz acisindan tasidigr 6nem ortaya
konulacaktir.

Anahtar kelimeler:
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Ali, Behbudi
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RECONSTRUCTION OF TRADITIONAL RELIGIOUS
MENTALITY IN THE TURKIC WORLD:
CEDIDISM MOVEMENT AND ITS IDEAS

ABSTRACT

ibrahim MARAS
Prof., Ankara University, Faculty of Theology

In the last century, the Jadidism movement emerged in the
Turkic world along two main lines: the renewal of religious
mentality and the renewal of education. The Jadidists, within the
framework of the concepts of jad and reform, tried to realize a
two-way renewal, both backward and forward. Their main aim
was not to satisfy a simple longing for old life or to return to
tradition. They do not want to return to the totality of the ideas in
the works of the past ulema, the salaf, or to the exact imitation
of the salaf. The aim of the Jadidists is to capture the religious,
scientific, and intellectual vitality of the Salaf period, that is, the
freedom to think like them, to understand religion like them,
to develop methods like them and to educate students with the
mentality of the Salaf. The Jadidists desire to re-evaluate Islam
and the existing tradition in the time period, geography, and
conditions in which they live. Therefore, they tried to establish
a wide-angle, human, and society-centered understanding
of innovation. Therefore, the understanding of salaf in their
thought is quite far from the famous understanding known as
salafism, which aims to turn to the past and purify it, and this
understanding is generally in line with the general course of the
tajdid and reform movement in the history of Islamic thought,
which we have mentioned above. The efforts of the Jadidism
movement to rebuild the religious mind by capturing the spirit
of the time, the relationship between reason and revelation,
religion and science, reinterpreting religion with the realities
of life, ending the domination of secondary authorities and
tradition, and renewing the language of religion stand out as
important issues that should be taken into consideration even
today. The fact that they acted by reinterpreting the tradition
without breaking away from it while rebuilding the religious
mind is also noteworthy for today. This paper will focus on the
Jadidists” approach to religious thought and their main points of
departure and ideas and will reveal their importance for today.

Keywords:
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TURKISTAN YENILIKCILERININ
TEORIK GORUSLERI

OZET

Kahraman RAJABOV

Prof. Dr., Ozbekistan Bilimler Akademisi, Tarih Enstitiisi

Tlrkistan'daki Ceditcilik hareketinin gelisiminde, toplumu
modernlestirmek, Islam dininin temelleriyle birlikte modern
bilim ve teknolojinin basarilarini hayata gecirmek biyik cnem
tasir. Buhara, Semerkant, Taskent, Fergana ve Harezmi'deki
yenilikciler (Mahmud Hoca Behbudi, Fitrat, Munavvar Kari,
Abduvahid Burhanov, Ayni, ishak Han Tura, Hamza, Polvanniyez
Yusupov vb.) toplumu degistirme ve genis kapsamli reformlar
yapma dusincesiyle 20. yizyilin baslarinda Tirkistan tarih
sahnesine ciktilar. Turkistan Ceditcilerinin teorik goruslerinde
tic 6nemli unsur one cikar: Tirkcilik, Turancilik ve islamcilik
fikirleri. Turkculik gorusleri oldukca derin olup, tim Tirk
halklarinin dinyadaki onde gelen imparatorluklara (Buyuk
Britanya, Avusturya-Macaristan, Rusya, Almanya vb.] Kkarsi
muicadele etmesiicin bu donemde ideolojik alanda Tirk Dinyasi
birligi fikrini ortaya attilar. Ozellikle, Jon Turkler hareketinin
etkisiyle Turkistan'da da Genc Buharalilarve Genc Hiveliler, hatta
Genc Turkistanlilar (Rusca arsiv kaynaklarinda: Gen¢ Sartlar)
gruplari ortaya cikti. Turancilik gorusleri, belirli bir anlamda
Tidrkculukten daha genis olup, tim Turk halklarini Turan adi
altinda tek bir devlet ve ideolojide birlestirmeyi hedeflemistir.
Istamcilik gorisleri ise yiizyillar boyunca Islam dinine inanan
Tidrk halklari arasinda hem dini birligi hem yasam tarzini hem
de guclu bir ideolojik distince olarak yayginlasmisti. Tirkistan
toplumunda bu Uc¢ farkli teorik goris yan yana var olsa da
halk arasinda lIslamcilik fikirleri, yenilikciler arasinda ise
Turkculik fikirleri on plandaydi. Turkistan Ceditcileri, Rusya
Imparatorlugu'na karsi miicadelede bu ic teorik diisiinceden
beslenerek, bolgede vyenilikcilik, ozerklik ve bagimsizlik
hareketlerinde aktif rol aldilar. Tlrkistan'da yenilikci taraftarlar
(jadidler] ile bazi Islam din alimleri (kadimciler olarak
adlandirilanlar] arasindaki muicadele, sadece eski ile yeni
arasindaki bir cekisme degil, ayni zamanda geleneksel Islam
taraftariolan kadim alimlerile laik bir devlet kurmayi hedefleyen
yenilikci aydinlar arasindaki bir olim kalim micadelesiydi.
Tdrkistan toplumu, 1917 yili sonuna gelindiginde boylesine
karmasik ideolojik ve siyasi micadelelerin girdabinda kalmisti.
Ancak Fitratin ifadesiyle, Rusya’da bu dénemde “Bolsevik
canavar!” basini kaldirmis ve onlar iktidari zorla ele gecirdikten
sonra, Turkistan'da da milliyetci aydinlara ve yenilikcilere karsi
acimasiz bir micadele yuratulda.

Anahtar kelimeler:
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THE THEORETICAL VIEWS OF
TURKESTAN JADIDISTS

ABSTRACT

Qahramon RAJABOV

Prof., Academy of Sciences of the Republic of Uzbekistan, Institute of History

In the development of the Jadidism movement in Turkestan, the
modernization of society, theimplementation of the achievements
of modern science and technology along with the foundations
of Islam were of great importance. Innovators in Bukhara,
Samarkand, Tashkent, Fergana and Khorezm (Mahmud Khoja
Behbudi, Fitrat, Munavvar Kari, Abduvahid Burkhanov, Ayni,
Ishaq Khan Tura, Hamza, Polvanniyez Yusupov, etc.) appeared on
the stage of Turkestan history in the early 20th century with the
idea of changing society and carrying out far-reaching reforms.
Three important elements stand out in the theoretical views of
Turkestan Jadidists: Turkism, Turanism, and Islamism. Their
Turkish views were quite profound, and, in this period, they put
forward the idea of the unity of the Turkic world in the ideological
field in order for all Turkic peoples to fight against the leading
empires in the world (Great Britain, Austria-Hungary, Russia,
Germany, etc.). In particular, under the influence of the Young
Turks movement, groups of Young Bukharans, Young Khivelis
and even Young Turkestanis (in Russian archival sources: Young
Stars) emerged in Turkestan. In a certain sense, Turanism was
broader than Turkism and aimed to unite all Turkic peoples
under the name of Turan in a single state and ideology.
Islamism, on the other hand, had been widespread for centuries
among the Turkic peoples who believed in Islam, both as a
religious unity, as a way of life, and as a strong ideological idea.
Although these three different theoretical views existed side
by side in Turkestan society, the ideas of Islamism among the
people and Turkism among the innovators were at the forefront.
Turkestan Jadidists fed on these three theoretical ideas in their
struggle against the Russian Empire and took an active role in
the movements of innovation, autonomy, and independence in
the region. The struggle in Turkestan between innovators (jadids)
and some Islamic religious scholars (the so-called gadimists)
was not only a contest between the old and the new, but also a life
and death struggle between the gemists, who were supporters
of traditional Islam, and the innovators, who aimed to establish
a secular state. By the end of 1917, Turkestan society was caught
in the vortex of such complex ideological and political struggles.
However, in Fitrat's words, after the “Bolshevik monster” raised
its head in Russia during this period and they seized power
by force, a ruthless struggle was waged against nationalist
intellectuals and innovators in Turkestan.

Keywords:
Turkestan Innovators, Turkism, Islamism, Turanism, Young Turks,
Young Bukharans, Young Khivelis, Jadids, Ulema
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) REFAH VE GELENEKSEL
TURK AHi LONCASI DESERLERINE DAYALI
ETiK BiR iS STANDARDININ GELISTiRILMESi

OZET

Mahmut ARSLAN

Prof. Dr., Ibn Haldun Universitesi, Yonetim Bilimleri Fakiiltesi

Bu calisma, cagdas iyi olus [well-being) modelleri ile geleneksel
Turk Ahi ahlakini birlestiren yeni bir etik isyeri sertifikasyon
standardi (AHI) sunmaktadir. Ibn Haldun Universitesi Etik
Calismalar Merkezi tarafindan baslatilan proje, Tirkiye'de
daha insani, daha huzurlu ve daha etik is yerleri insa etmeyi
hedeflemekte; is vyerlerine maneviyati entegre etmeye
odaklanmaktadir.

Kavramsal cerceve, pandemi sonrasi donemde calisan
beklentilerinin donlsimine dayanmaktadir. Artik insanlar
yalnizca maas degil; anlam, deger, maneviyat ve aidiyet
duygusu aramaktadir. SA 8000, ISO 26000 ve Amfori BSCI
gibi mevcut kiresel sorumluluk standartlari bu ihtiyaca
cevap verememektedir. Bu yeni model ise manevi tatmini etik
uygulamanin merkezine yerlestirilmektedir.

Calisma, 13.ylizyildaAnadolu'da kurulanve hem sosyo-ekonomik
hem de tasavvufi yonu olan Ahi Teskilati'na glcli sekilde
yaslanmaktadir. Ahi ahlaki, samimiyet, tevazu, bagislayicilik,
toplumsal iyilik ve meslekl ahlaka dayanir. Fitivvet name
adi verilen tarihi kaynaklardaki bu ilkeler, ginimuz orgutsel
yapilariyla uyumlu hale getirilmistir. Hatalarin ortilmesi,
dedikodunun azligr, yoneticilerde kibirden uzak tevazu gibi
degerler, isyeri maneviyati gostergesi olarak tanimlanmistir.
Calismada “is yeri maneviyatl,” yalnizca dini ritleller degil,
merhamet, anlam, birliktelik ve icsel huzur gibi cok katmanli
deneyimleri kapsayan bir anlayisla ele alinmistir. Yazarlar,
Weber'in elestirdigi mekanik ve birokratik 6rgit modelinden
uzaklasarak; ruhu, kiltird ve etigi kapsayan “beden-ruh-
maneviyat” Uclisine sahip bitlnsel bir yapi 6nerir. Bu bitinlik
calisan bagliligi, Uretkenlik, iletisim, aidiyet ve memnuniyet gibi
olumlu sonuclarla iliskilidir.

Yontem kisminda, Tirkiye'deki blylk olcekli isletmelerde
yuritilen nicel bir alan arastirmasina yer verilmistir. Yz yiize
yapilan anketlerle veri toplanmis ve SPSS ile analiz edilmistir.
Katilimcilarin %81,9'u etik sertifikanin calisan motivasyonunu
artiracagini, %86,7'si rekabet avantaji saglayacagini, %91,4U
ise given kultird yaratacagini belirtmistir. Bu dogrultuda,
“Tirkiye'de biyuk &lcekli isletmeler etik sertifikasyona olumlu
bakmaktadir” hipotezi kabul edilmistir.

Proje bes asamalidir: (1) Ahi dederlerinin tarihsel incelenmesi,
(2) modern iyi olus boyutlarinin siniflandirilmasi, (3) Tirk
Akreditasyon Kurumu'na basvuru, (4) iki pilot firmada uygulama,
(5) tam sertifikasyon sirecine gecilmesi. Nihai amac¢ hem
kiltirel mirasa dayanan hem de kiresel gecerliligi olan etik ve
manevi degerleriis yerlerine kazandirmaktir.

Anahtar kelimeler: ‘
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DEVELOPING AN ETHICAL BUSINESS STANDARD
BASED ON WELL-BEING AND
TRADITIONAL TURKISH AHI GUILD VALUES

ABSTRACT

Mahmut ARSLAN

Prof., Ibn Haldun University, Faculty of Management Sciences

This paper proposes a novel ethical business certification
standard (AHI) rooted in both contemporary well-being models
and traditional Turkish Ahi guild ethics. Initiated by the Center
for Ethical Studies at Ibn Haldun University, the project seeks to
build more humane, peaceful, and ethical workplaces in Tirkiye
by integrating workplace spirituality into the organizational
structure.

The conceptual foundation arises from the post-pandemic
transformation in employee expectations, emphasizing the need
formeaning, value, and spiritual well-being beyond mere financial
remuneration. Existing global social responsibility frameworks
(SA 8000, ISO 26000, Amfori BSCI, etc.) are critically evaluated
as lacking in terms of workplace spirituality. In contrast, this
new model positions spiritual fulfillment as a core component
of ethical practice.

The paper draws heavily on the Turkish Ahi Guild tradition-a
socio-economic and religious Sufi organization formed in
the 13th century in Anatolia. Ahi ethics emphasize sincerity,
humility, forgiveness, collective well-being, and professional
morality. These values, documented in medieval texts known
as Futlvvetname, are reformulated to align with modern
organizational dynamics. Concepts such as forgiveness of
mistakes, avoidance of gossip, managerial humility, and sincerity
among colleagues are translated into workplace metrics of
spiritual health.

Workplace spirituality is defined broadly, not merely as religiosity,
butas a holistic experience encompassing compassion, purpose,
harmony, and collective consciousness. The authors argue that
organizationsmustevolve from bureaucratic, mechanicalmodels
(as critiqued by Weber] into spiritually integrated systems. These
systems are composed of three dimensions: organizational body,
soul, and spirit. The authors claim that increasing organizational
spirituality correlates with improvements in employee morale,
productivity, loyalty, communication, and overall satisfaction.
From a methodological perspective, a quantitative field study
was conducted across large-scale enterprises in Turkiye.
The research aimed to determine attitudes towards ethical
certification and its perceived value. Data was collected via face-
to-face surveys and analyzed using SPSS. The project has five
key phases: (1) Historical analysis of Ahivalues, (2) classification
of modern well-being frameworks, (3] application to the Turkish
Accreditation Authority, (4) pilot testing with two firms, and
(5) full certification implementation. The ultimate goal is to
operate ethics and spirituality in workplace settings through a
certification that respects cultural heritage while meeting global
standards.

Keywords:
Turk, Ahi Guild, Weber, Business, Ethics and Spritiual Values
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_ TURKDUNYASIATLASIVE
TURK DUNYASI HUKUMDARLAR SiLSILESI

OZET

Mehmet TUTUNCU
SOTA Vakfi

1990 sonrasinda bagimsizligini kazanan Tidrk Cumhuriyetlerinin
yapmis oldugu ayriliktir. Buayriligi onlemek amaciyla ortak Turk
tarihi ve kiltird Gzerine calismalar yapmak icin kurulan SOTA
Vakfi, Haziran 1991°den bu yana bu konu Uzerinde calismaktadir.
Hollanda'da faaliyet gosteren Sota Vakfi, Turk Dinyasinin
Avrupa’da tanitilmasi icin dnemli calismalari yapmaktadir.
Bunlarin basinda ise Tirk Dinyasi Atlasi ve Tirk Dinyasi
Hikimdarlar Silsilesi gelmektedir.

Turk Dinyasi Atlast vyenilikci bir atlas olup ilk defa
gerceklestirilmistir.  Burada  Tirk Dinyasi'nin  Pasifik
Okyanusu’'ndan Atlas Okyanusu'na kadar yillar, asirlar icinde
gelisimi anlatilmaktadir. Onemli devletler, 5nemli sahsiyetler
gorselolarak verilmeye calisitmistir. Tirk Dinyasi Hukimdarlar
Silsilesi ise Turk Dinyasi'nda hikim sirmis hanedanlar ve
onemli kisilerin tarihte yerlerini belirten ve bitincil bakis
acisiyla gosteren bir calismadir.

Bu calismalar bizim icin dnemlidir, dzellikle Turkiye Bilimler
Akademisi ve Turk Tarih Kurumu tarafindan da vurgulanmis
olmasi hasebiyle. Tarihi ve tarihsel gercekleri anlatan bu
calismalar, Turk dinyasinin kiltirel bitiinlesmesine onemtli bir
katki saglayacaktir.

Anahtar kelimeler:
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ATLAS OF THE TURKIC WORLD AND
THE GENEALOGY OF RULERS OF THE
TURKIC WORLD

ABSTRACT

Mehmet TUTUNCU
SOTA Foundation

The greatest obstacle to the unification of the Turkic Republics
that gained independence after 1990 is the separation imposed
by the Soviet Union. In order to counteract this division, the SOTA
Foundation was established to conduct studies on shared Turkish
history and culture and has been engaged in this endeavor since
June 1991.

Operating in the Netherlands, the SOTA Foundation has carried
out significant projects to promote the Turkic World in Europe.
Among its most prominent initiatives are the Atlas of the Turkic
World and the Genealogy of Rulers of the Turkic World.

The Atlas of the Turkic World is an innovative work, realized
for the first time. It presents the historical and geographical
development of the Turkic World from the Pacific Ocean to the
Atlantic Ocean over centuries and ages. Prominent states and
notable figures are representedvisually. The Genealogy of Rulers
of the Turkic World is a comprehensive work that identifies and
displays dynasties and significant individuals who held power in
the Turkic World, offering a holistic perspective.

These works are of great significance, particularly due to their
emphasis by the Turkish Academy of Sciences and the Turkish
Historical Society. By presenting historical and factual realities,
they provide a meaningful contribution to the culturalintegration
of the Turkic World.

Keywords:
Atlas of the Turkic World, SOTA Foundation, Genealogy of Rulers of

the Turkic World
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RIZA FAHREDDIN'IN UNLU KADINLARI (1904):
REFORMIST RUSYAICIN
GELENEKSEL KADIN MODELLERi Mi?

OZET

Michael KEMPER

Prof., University of Amsterdam, Faculty of Humanities

Ceditcilik doneminin en &dnemli ozelliklerinden biri, kadin
egitimine ve Rusya’nin Misliman topluluklarinda kadinlarin
roline kamuoyunun gosterdigi ilgiydi. Ceditciligin  kurucu
babasi Kirim Tatari Ismail Gaspirali (1851-1914) icin Musliman
kadinlarin ‘6zgirlesmesi’ Rusya'daki Tirk ulusunun hayatta
kalmasi ve gelismesi icin son derece onemliydi; kizi Sefika
Gasprinski ile birlikte Rusya'nin Misliman kadinlara yonelik ilk
dergisi Alem-i Nisvan'i (1906-1911) yayinladi.

Unli kadi ve gazeteci Riza Fahreddin (1859-1936) de ozellikle
romanlarinda, ahlaki ve pedagojik vyayinlarinda ‘kadin
sorununa’ dikkat cekmistir. Riza Fahreddin ayrica Rusya'nin
ilk kadin biyografileri derlemesi olan Meshur Hatunlar’
(1904) yayinladi. Bu eser, Rusya'daki Musliman kadinlarin
0zgirlesmesinde bir dondm noktasi olarak sik sik ovilmus
ve Riza Fahreddin’in erkek biyografilerinden olusan biytk
derlemesi Asar ile karsilastirilmistir. Sunumumda Asar ve
Meshur Hatunlar arasindaki farklara, Meshur Hatunlarin rol
model olarak sundugu kadin niteliklerine ve davranislarina, Riza
Fahreddin'in yararlandigr devasa Musliman kaynak havuzuna
ve ayni zamanda bu eserden neleri disladigina daha yakindan
bakilmasi gerektigini savunuyorum. Asar'dan farkli olarak
Meshur Hatunlar'in Rusya'nin Misliman topluluklari ve onlarin
kahramanlari hakkinda bir bilgi arsivi olarak tasarlanmadigini;
daha ziyade, kitapcigin ahlaki edebiyat islevini Muhammed
Peygamber’in zamanindan bu yana Islam tarihine genel bir
bakisla birlestirdigini; erken Islam tarihinin yani sira ortacag
ve modern Musliman tarihinin ana unsurlarini kadin aktorlerin
merceginden aciklayan bir tarih kitabi oldugunu iddia ediyorum.
Bu nedenle kitabin iki pedagojik islevi vardir: (1) Gercek
hayattan alinmis bélimlerle cagdas kadin okuyuculara Islami
rol modeller sunmak; ve (2} (kadin?) okuyuculara Endilis’ten
Arabistan’a, Osmanli imparatorlugu'ndan iran ve Hindistana
kadar Misliman Dinyasi'ni kapsayan kiresel Miusliman
tarihine genel bir giris sunmak. Bu kiresel ortamda Rus
kadinlarinin yeri nedir ve bu bize Riza Fahreddin'in “Cedidizm”
ve Misliman kiltirel reformizm anlayisi hakkinda ne soyliyor?

Anahtar kelimeler:
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RIZA FAKHRADDIN'S FAMOUS WOMEN (1904):
TRADITIONAL FEMALE MODELS
FOR REFORMIST RUSSIA?

ABSTRACT

Michael KEMPER

Prof. Dr., Amsterdam Universitesi, Beseri Bilimler Fakdltesi

One of the key characteristics of the Jadidism era was the
public attention to female education and the role of women in
Russia’s Muslim communities. For Jadidism’s founding father,
the Crimean Tatar Ismail Gasprinskii (1851-1914), the ‘liberation’
of the Muslim women was of utmost importance for the survival
and development of the Turkic nation in Russia; and together
with his daughter Shefika Gasprinskii published Russia’s first
journal for Muslim women, Alem-i nisvan (1906-1911).

Also, the famous gadi and journalist Riza Fakhraddin (1859-
1936) put the spotlight on the ‘women question’, in particular in
his novels and in his moralistic and pedagogical publications.
Fakhraddin also published Russia’s first collection of female
biographies, Meshhur khatinlar (1904). This work has often been
praised as a milestone in the emancipation of Muslim women in
Russia and has often been compared with Fakhraddin's major
compendium of male biographies, Athar. In my presentation
| argue that at a closer look at the differences between Athar
and Meshhur khatinlar, at the female qualities and behavior
that Meshhur khatinlar offers as role models, at the huge pool
of Muslim sources that Fakhraddin drew from, but also at what
he excluded from this work. | argue that different from Athar,
Meshhur khatinlar is not meant as an archive of information of
Russia’s Muslim communities and their protagonists; rather,
the booklet combines the function of moralistic literature with
an overview of Islamic history since the time of the Prophet
Muhammad; it is a history book that explains the major elements
of early Islamic history as well as medieval and modern Muslim
history through the lens of female actors. As such, the book
has two pedagogical functions, namely (1) offering Islamic role
models to contemporary female readers, by episodes taken from
real life; and (2] offering (female?) readers a general introduction
into global Muslim history, covering the Muslim World from al-
Andalus over Arabia and the Ottoman Empire to Iran and India.
What is the place of Russia’s women in this global setting - and
what does this tell us about Fakhraddin's understanding of
“Jadidism” and Muslim cultural reformism?

Keywords:

Jadidism Period, Riza Fakhreddin, Reformist, Traditional,
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CEDITCILIK VE AYDINLANMA
OZET

Selahaddin HALILOV
Prof. Dr., Azerbaycan Milli Bilimler Akademisi

Ceditcilik hareketine yalnizca Rusya'da yasayan Mislimanlara
veya Turklere 6zgu bir olgu olarak bakmak, bu hareketin gercek
mahiyetinin tam olarak anlasilmasiniengeller. Insanlik tarihinde,
belirli cografi bolgeler, milli kimlikler ve kiltirel cesitliliklerle
sinirli olmayan; tim insanligin ilerleme sirecini ve halklarin
tarihsel gelisimini kapsayan sirecler vardir. Bu streclerden biri
de Aydinlanma hareketidir.

Rusya topraklarinda ortaya cikan Ceditcilik hareketi ile Osmanli
Devletindeki Ittihat ve Terakki hareketi, Tirk halklarinin
modernlesmesirecine katilma cabalarininikifarklitezahirudur.
Bu baglamda, ayni amaca ulasmak icin iki farkli yaklasim ortaya
ctkmaktadir: Batililasma mi, yoksa Yenilenme mi? ilki taklidi,
ikincisi ise milli ilerlemeyi esas alir.

Modern Avrupa’'da bilim ve siyasetin dinden ayrilmasi sireci,
milli devletlerin olusumu ile baslamistir. Bu siirec, daha sonra
dinyanin farkli bolgelerinde cesitli bicimlerde ve kimi zaman
karmasik yapilaricinde gelisimini sirddrmustir. Milli devletlerin
daha erken tesekkil ettigi toplumlarda halkin aydinlanmasi,
bilgiye erisimi ve bilimin uygulanmasi on planda olmustur.
Aydinlanmanin temel taleplerinden biri de bireysel &zbilincin,
toplumsal 6zbilinc diizeyine evrilmesidir.

Aydinlanma, vyalnizca egitim alanini ve basini kapsamakla
kalmaz; ayni zamanda sosyal ve siyasal reformlar ile milli
ozbilinci de icerir. Bu siirec, ilk olarak Ingiliz Aydinlanmasi ile
baslamis, Fransiz Aydinlanmasi ile devam etmis; sonrasinda
Almanya’yli ve ardindan Rusya'yl etkilemistir. Osmanli'da
modernlesme sireci ise daha gec baslamis; bu sirecin bir
yandan dogrudan Avrupa Uzerinden, diger yandan Rusya'daki
Tarkler araciligiyla Osmanli'ya ulasmasi, iki farkli modernlesme
algisinin olusmasina yol acmistir.

Bu farklilik, sirecin hangi yolla gerceklestirilecegi sorusunu
gliindeme getirmistir: Batiyi taklit ederek Batililasma yoluyla
mi, yoksa milli 6zbiling - milletlesme/Tirklesme yoluyla
mi? Yenilenme yonelimli tim hareketler, esasen Aydinlanma
strecinin ve milli devlet kurma cabasinin farkli asamalari ve
bilesenleriolarak degerlendirilebilir. Bununla birlikte, bu siirecin
oldukca karmasik oldugu ve cesitli nedenlerle bazi bilesenlerin
olumlu, bazilarinin ise olumsuz bicimde algilanabilecegi de
ozellikle vurgulanmalidir.

Anahtar kelimeler:
Ceditcilik, Tirklesme, Modernlesme, Aydinlanma
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JADIDISM AND ENLIGHTENMENT
ABSTRACT

Selahaddin HALILOV

Prof., Azerbaijan National Academy of Sciences

To regard the Jadidism movement merely as a phenomenon
specific to Muslims or Turks living in Russia hinders a
comprehensive understanding of its true nature. Throughout
human history, there have been processes that transcend
specific geographical regions, national identities, and cultural
diversities - processes that encompass the advancement of
humanity and the historical development of entire peoples. One
such process is the Enlightenment movement.

The emergence of Jadidism in the Russian territories and
the Committee of Union and Progress in the Ottoman Empire
represent two distinct manifestations of the broader effort
among Turkic peoples to partake in the process of modernization.
In this context, two different approaches to achieving the same
objective come into view: Westernization or Renewal? The former
is grounded in imitation, whereas the latter prioritizes national
progress.

In modern Europe, the separation of science and politics
from religion began with the formation of nation-states. This
transformation later evolved in various forms and complexities
across different regions of the world. In societies where
nation-states emerged earlier, public enlightenment, access to
knowledge, and the application of science gained prominence.
One of the core demands of the Enlightenment was the transition
from individual self-awareness to collective consciousness.
The scope of the Enlightenment extends beyond education and
the press; it also encompasses socio-political reforms and the
development of national self-consciousness. This process began
with the English Enlightenment, continued with the French
Enlightenment, and subsequently influenced Germany and later
Russia. In the Ottoman Empire, the modernization process
began relatively late. The fact that it reached the Ottomans both
directly via Europe and indirectly through the Turkic peoples of
Russia led to the emergence of two distinct perceptions of the
modernization experience.

This divergence manifested in debates over the method through
which modernization should be pursued: should it be realized
by imitating the West and embracing Westernization, or through
fostering national self-consciousness - nation-building/
Turkification? All renewal-oriented movements can, in essence,
be considered stages and components of the broader trajectory
toward enlightenment and the establishment of the nation-state.
Nevertheless, it must be emphasized that this process is highly
complex, and due to various factors, certain components may be
perceived in either a positive or negative light.

Keywords:
Jadidism, Turkification, Modernization, Enlightenment
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NPABOBOW CTATYC MYCYJIbMAHCKUX YYEBHbIX
3ABEJEHMA POCCUU B
CEPEAMHE XIX - HAHAJIE XX BEKOB,
BOMPOCbl PEGOPMUPOBAHUA LLKOJIbHOI'O
OBPA30BAHUA Y TATAP

OZET

Cyneinman PAXUMOB

Mpod., Bonrapckas ncnamckas akagemus, LleHTp ncnaMmckoro Hacnegus

[lpaBoBOe MOMOXEeHWe TaTapo-MYyCyNbMaHCKOW HapoAHOMN
WKonbl B pernoHe MNMosonxes n Mpuypanea Poccun n nonnturka
POCCMMNCKMX FOCYAAaPCTBEHHbIX OPraHoB MO OTHOLWEHMIO K 3TUM
yyebHbIM 3aBefeHUAM B nepuof c cepeauHbl XIX - Hadana
XX BeKOB 0[HaA M3 aKTyaNbHbIX Hay4YHbIX TeM ANA W3y4eHUd
nccnenoBaTensaMu.

LkonbHas nonnTuKa rocyaapCcTBEHHbIX OpraHos
paccMaTpuBaeTCs Kak O4HO W3 HanpaBleHWN HauWoHaNbHOWM
NOAUTUKM FOCYAapCTBaKHEPYCCKUMHapoaaM, BNepBytoovepeb
TaTapam. [lpobnemMa npocBeweHUa MyCynbMaH BHYTPeHHel
PoccunpackpbiBaeTcsiHaGOHEBHYTPUNONUTUHECKMXNPOLLECCOB
XW3HW BCeW cTpaHbl. McTopua HapoLHOro NpoCBeLeHWs Y
TaTap OpraHnM4yecky CBsi3aHa C MHOFOBEKOBOW WUCTOpUEN BCEW
LYXOBHOW KyNbTypbl Hapoda. MycynbMaHckue WKoNbl — MekTebe
nMeppece chbopMmpoBannch B pernoHe NoBonXbs yxe B X Beke
B nepwoj cywecTBoBaHua bynrapckoro rocygapctsa, v 3Ta
cucTeMa HapoAHoro obpasoBaHMd NpofosxKana CyLWwecTBoBaTb
Ha MPOTAXEHWM CTONETWW, TAe-TO W3MeHadcb B dopmax,
HO He MeHAsfCb No cyTu. 3TW y4vebHble 3aBefeHUdA, ABAAACH
GYHAAMEHTOM  KHMXXHOW KynbTypbl TaTapckoro Hapoaa B
Bonxcko-YpanbckoM pernoHe, ctanu 6asoit no coxpaHeHuo 1
Pa3BUTUIO HALMOHANbHOW UAEHTUYHOCTM M B LLENIOM KYNbTYpbl
Hapoaa.

B Hauane XX Beka HacuuTbiBanock okono 4000 MycynbMaHcKmx
mMekTebe n Mefpece, pacnofaraBLlIMXCA B OCHOBHOM B LepeBHSX
n ropopax atoro bonbworo pernoHa Poccuu. [lo koHua XIX Beka
y TaTap [OMMHMpOBana KoHdeccroHanbHas (MycynbmaHckas)
LKoNa, cofep>XaBluasnca 3a CHeT NPUXOXKaH.

B pedopMunpoBaHMM TaTapCcKOW LWKOAbI MOXHO BblAeNUTb
Heckonbko 3Tanos: 1890-e - 1910 rr., 1910 - despans 1917 r.,
1920 - Hayvano 1930 rr. OcHOBHbIM cogepXaHuWeM MepBOro
3Tana 9BAANOCh CTPeMSIeHMe NpeBPaTUTb KOHbeCCHoHanbHble
TaTapckue Wkonbl B obuleobpa3oBaTenbHble. Ha BTopoM aTane
npu nobefe TaTapckux KoHdeCcCUMOHasNbHbIX KON HOBOTMO
Tuna (oXaguoucTckme - HOBOMETOAHblE LWKOMbI) Hayanach
bopbba 3a BKkJIOUEHME WX B TOCYAAPCTBEHHYI CUCTEMY
obuieobpazoBaTenbHblX WKOA. Ha TpeTbeM 3Tane nNpou3oLio
paspyleHneyTaTap KOHPECCUOHANbHbIX LWKOJ1, B3aMeEH KOTOPbIX
npvLwna TaTapckasd CoOBETCKAs MaccoBas LUKoNa.

KnioueBble cnoBa:
Oxapnansm, Wkona, Megpece, Pedopma ObpasoBaHus
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THE LEGAL STATUS OF MUSLIM
EDUCATIONAL INSTITUTIONS IN RUSSIA
IN THE MIDDLE OF THE
19th - EARLY 20th CENTURIES,
ISSUES OF REFORMING SCHOOL EDUCATION
AMONG THE TATARS

ABSTRACT

Suleiman RAKHIMOV

Prof., Bolgar Islamic Academy, Center for Islamic Heritage

The legal status of the Tatar-Muslim public school in the Volga
and Ural regions of Russia and the policy of Russian government
agencies in relation to these educational institutions in the
period from the mid-19th to the early 20th centuries is one of the
relevant topics of research.

The school policy of state bodies is considered as one of the
directions of the national policy of the state towards non-
Russians, primarily the Tatars. The problem of the education of
Muslims of internal Russia is revealed throughout the internal
political processes of the whole country. The history of public
education among the Tatars is connected with the centuries-old
history of the national culture. Muslim schools - mektebs and
madrassas were formed in the Volga region in the 10th century
during the existence of the Bolgarstate, and this system of Muslim
education continued to exist for centuries, changing in forms,
but not changing in its essence. These educational institutions,
being the foundation of the book culture of the Tatar people in the
Volga-Ural region, became the basis for the preservation and
development of the national identity and culture in general.

At the beginning of the 20th century, there were about 4,000
Muslim mektebs and madrassas, located mainly in the villages
and towns of Russia. Until the end of the 19th century, the Tatars
were dominated by a confessional (Muslim) school, held at the
expense of its attendants.

Three stages can be distinguished in the reform of the Tatar
school: 1890s - 1910, 1910 - February 1917, 1920 - early 1930s.
The main idea at the first stage was the desire to transform
confessional Tatar schools into general education schools. At
the second stage, with the victory of Tatar confessional schools
of a new type (Jadidist - new-method schools], the struggle for
their inclusion in the state system of general education schools
started. At the third stage, the Tatar confessional schools were
destroyed, replaced by the Tatar Soviet public school.

Keywords:
Jadidism, Mekteb, Madrasah, Educational Reform
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~ IDIL-URAL BOLGESINDE
DiNi METINLERiI ANLAMA GELENEGI VE
BUNUN DiN ANLAYISINA ETKISi

OZET

Rifat SIYARGULOV

Dr., Rusya Islam Universitesi

Bir insan hayati boyunca degisir, gelisir, hatta diyebiliriz ki evrim
gecirir. Ayni sekilde, onunla baglantili olan her sey de degisir.
Degismeyen belki de sadece Islam dinidir, clinkii o dedismeyen
Kuran'a dayanmaktadir. Ancak degismeyen sadece dinin
kendisidir. Dini bilimler, din anlayisi, algisi, din egitimi ve dini
metinleri anlama kultird de degisime tabidir.

Dini metinlerin analizi yoluyla farkli tarihsel donemlerde din
algisindaki degisiklikleri gozlemleyebiliriz. Bu farkliliklar,
diger seylerin yani sira, sosyo-politik degisimlerle yakindan
iliskilidir ve cogu zaman bu degisimlerin hem bir faktérd hem
de bir sonucudur. Konumuz olan dini metinleri anlama gelenegi
zaman icerisinde degismekteydi. Farkli zaman dilimlerinde
dini metinleri anlamaya yonelik farkli yontem hakim olmustur.
Tarihin her doneminde dini metinlerin anlasilmasi konusunda,
ozellikle de birtir metin anlayisindan digerine geciste catismalar
ve sorunlar yasanmistir. Islam diinyasinin diger bélgelerinde
oldugu gibi, bu celiskiler 18. ve 19. yiizyillarda Idil-Ural (Ural-
Volga) bélgesinde 6zellikle belirgindi.

Anahtar kelimeler:
Ural Bélgesi, Din, Sosyo-politik Degisimler, islam
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THE TRADITION OF UNDERSTANDING
RELIGIOUS TEXTS
IN IDIL-URAL REGION AND
ITS IMPACT ON THE UNDERSTANDING OF RELIGION

ABSTRACT

Rifat SIYARGULOV

Dr., Russian Islamic University

Throughout his life a person changes, develops, one might
even say, evolves. Likewise, everything connected with it also
changes. Perhaps the only unchanging religion is Islam because
it is based on the unchanging Quran. But it is only religion itself
that does not change. Religious sciences, the understanding and
perception of religion, religious education, and the culture of
understanding religious texts are also subject to change.
Through the analysis of religious texts, we can observe changes
in the perception of religion in different historical periods. These
differences are, among other things, closely linked to socio-
political changes and are often both a factor and a consequence
of these changes. The tradition of understanding religious texts,
which is our subject, has been changing over time. Different
methods of understanding religious texts have prevailed in
different time periods. In every period of history there have
been conflicts and problems in the understanding of religious
texts, especially in the transition from one type of textual
understanding to another. As in other parts of the Islamic world,
these contradictions were particularly evident in the Idyl-Ural
(Ural-Volga) region in the 18th and 19th centuries.

Keywords:
Ural Region, Religion, Socio-political Changes, Islam
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CEDIiTCiLiK TARiHi ARASTIRMALARINA
METODOLOJIK ELESTIREL BiR BAKIS

OZET

Saime Selenga GOKG0Z

Doc.Dr. Hacettepe Universitesi, Atatiirk ilkeleri ve inkilap Tarihi Enstitiisii

Bu sunumda konunun tartismasina yerlesen, makro ve mikro
dizeyde birkac temel tarihyazimsal donemlendirme esas
alindi. Tarih dénemleriyle beraber politik ve beseri cografyalar
da kimi eski ve kimi yeni adlariyla da cercevelendi, olay-olgu
ardisikligr ve baslangiclar belirlendi. Atif politik cografya
cercevelendirmesine bagli olarak, uluslararasi yaklasildiginda
Orta ve Guney Amerikalar' disarda tutmamak gerekti, nitekim
bir tarih donemi olarak Sovyetler Birligi'nin hem kurulusu hem
de parcalanmasi, dinya tarihi, modern uluslar ve ulus-devletler
tarih yaziminca birer milatti. Bu donemlendirme, Soguk Savas
ve Erken Soguk Savas adiyla yeni bir ideolojik cag baslangici idi.
Akdeniz, Karadeniz ile Hazar havzalari, dyleyse daima Tirkiye,
Kafkasya ve Kirim ve Balkanlar, Iran, Ingiliz tarih diskuruna
mahsus terimle "Yakin Dogu,” bu ideolojik catismaci tarih akisina
icerilmeli idi. Yine ‘Eski Dinya’ ise, bir adi kita - kara Asya'nin
ancak bati uzantisi olmakla Avrupa'nin haritaci cografyacilar
‘diinya hegemonyasi’ diskuruyla, Aydinlanmalar’indan itibaren
her bakimdan kasif, mucit ve tretken ve Ustin hikminU tasiyici
bir politik akilda, bu niteliklerini de, dinya uluslarini yonetmek
azminde varolus sebebi sayararak, misyon bilerek doguyordu;
gec 18. yizyil ve siirerek artik ‘yerylzini'nl kendi cikarlari ve
yararlarina uyarlayarak bodlmelendirme ve mertebelendirip
siniflama, yeni yeni hep yeni terimleri tedaviile slrerek yapilan
bir mesaii her modern yeni ulusu, politik, entelletiel ve ideolojik
elitlerini distndirmeli idi. Hindistan ve Hind alt-kitasina ve
Cin'le Cin alt-kitasina keza Asya Pasifik ile Avrupa Atlantik’e,
kitalararasi Asya - Afrika, dolayisiyla Eski Osmanli ve Eski
Carlik politik egemen cografyasi da bu cografyaci hudutlandiric
akil tarafindan haritalandi hep, yeniden ve yeniden.

Anahtar kelimeler:
Politik Cografya, Ceditcilik Tarihi
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A METHODOLOGICAL AND
CRITICAL OVERVIEW AND
APPROACH ON THE HISTORY OF JADIDISM STUDIES

ABSTRACT

Saime Selenga GOKG0Z
Assoc. Prof. Hacettepe University,
Institute of Atatiirk’s Principles and History of Turkish Revolution

In this presentation, a few basic historiographical periodizations
were taken at macro and micro levels, which settled into the
discussion of the subject. Along with historical periods, it was
necessary to frame political geographies with old and new
names, and the sequence of events-facts was determined
with beginnings. In this context, both the establishment and
disintegration of the Soviet Union were milestones. At this
point, it was desired to rise from panoramic view of both the
Russian Federation and the Central Asian Turkish Republics, the
Mediterranean, the Black Sea and the Caspian basins, so always
modern Turkey, historical and modern Caucasus and Crimea and
the Balkan line and Iran, the ‘Near East” as a new modern British
hand-made political historical geographical artefact term, and
again the ‘Old World', divided into anterior, inner or central and
far Esat Asia, India and the Indian sub-continent, and China and
the Chinese sub-continent, as well as the Asia Pacific, Europe
and the Atlantic, the Asia-Africa intercontinental, and therefore
the former Ottoman and Tsarist political sovereign geography.

Keywords:
Political Geographia, History of Jadidism
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DAGISTAN’DA CEDIDizM:
ORTADOGU VE RUSYA ARASINDA
MUSLUMAN REFORMIizZMi
(1890°'LAR-1930°’LAR)

OZET

Shamil SHIKHALIEV

Dr., Avusturya Bilimler Akademisi, iran Arastirmalari EnstitisU

Bu sunum, Dagistan'daki Musliman reformizm hareketinin
1890°lar ile 1930°lar arasindaki olusumunu ve evrimini,
Rusya Imparatorlugu ve Orta Dogu’daki daha genis Cedidizm
hareketleri icinde konumlandirarak incelemektedir. Mevcut
calismalar, ozellikle Kirim ve Volga Tatarlari arasinda Tirkce
konusan bir fenomen olarak Ceditcilige odaklanmisken, Kuzey
Kafkasyali alimlerin, entelektiellerin ve Sufi figlrlerin katkilari
yeterince arastirilmamistir. Bu makale, Dagistanli Miusliman
reformculugunun, Ceditciligin hakim anlatilarina karsi ikna edici
bir alternatif model sundugunu savunmaktadir.

Dagistanli reformcular Kirim ve Volga-Ural Ceditleri ile
etkilesim icinde olsalar da yonelimleri ayni zamanda bélgedeki
medreselerde dini egitim ve edebiyatin baskin dili olan Arapca
tarafindan sekillendirilmistir. Bu dilsel ve kiltirel yonelim
Misir, Suriye ve Osmanli Imparatorlugu’'ndaki Ortadogulu
reformist hareketlerle derin entelektiiel baglar kurulmasini
sagladi. Cemaleddin Afgani, Muhammed Abduh ve Resid Riza
gibi duslndrler Dagistanli alimler arasinda yaygin olarak
okunuyordu. Ezher'e yapilan egitim seyahatleri ve Kahire,
Istanbul ve Halep'teki Kuzey Kafkasya diasporasi ile kurulan
baglar, Dagistanli reformculari bélgeler arasi Islami modernist
aglarin icine daha da yerlestirdi.

Volga-Urallar veya Orta Asya'nin nispeten homojen ortamlarinin
aksine Dagistan iki dizineden fazla etnik gruba ve dile ev
sahipligi yapmaktadir. Bu cesitlilik bdlgenin reformist séylemini
sekillendirmis ve bu soylem Kumukca, Avarca, Lakca ve
Dargince de dahil olmak Uzere bircok dilde ortaya cikmistir.
Ancak Arapca, erken Sovyet doneminde bile merkezi onemini
korumus ve bolgenin Arap-islam entelektiel diinyasiyla tarihsel
bitinlesmesinin altini cizmistir.

Cedidizm genellikle sekuilerlestirici veya ulema karsiti bir
hareket olarak cercevelenirken, Dagistanli reformizmi siklikla
geleneksel Islami 6grenimin bir devami olarak ortaya cikmistir.
Reformist cabalar, bélgenin uzun siiredir devam eden $SafiT hukuk
kaltird ve guclu tasavvuf gelenekleri Uzerine insa edilmistir.
Tatar toplumunda gorilen Cedidciler ve Kadimciler arasindaki
keskin kutuplasmis bolinmenin aksine Dagistan'da reform ve
gelenek arasinda net bir ikilik olusmamistir. Ictihat unsurlari,
en azindan on yedinci ylizyilin sonlarindan beri bélgenin Islami
ilimlerinde mevcuttu ve reformun vyerlesik epistemolojik
cercevelericinde ifade edilmesine izin veriyordu.

Dagistan Ceditciligi icinde birden fazla reform kolu bir arada
var olmustur. Bazi entelektieller 6ncelikle pedagojik yeniliklere
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odaklanirken, digerleri teolojik ve hukuki elestirilerle ugrasti.
Sufi yonelimli reformcular ile daha puriten sesler arasinda da
ayrimlar ortaya cikti, ancak bunlar nadiren mutlakti. Sufi alimler
genellikle reformist tartismalarda merkezi roller oynamis
ve modernist fikirlerin dolasimini kolaylastiran aktif yazisma
aglarini sirdidrmuslerdir.

Erken Sovyet doneminde, ozellikle de 1920’lerde Dagistan’'da
Islamiilimlerde kisa siirelibir canlanmayasanmistir. Yenirejimin
ideolojik kisitlamalarina ragmen medreseler, okullar ve camiler
faaliyetlerini strdirdd. Bununla birlikte, 1920'lerin ortalarinda
bazi Cedidler Sovyet egitim ve akademik kurumlarina entegre
edildi. Rasyonalist yaklasimlari ve pedagojik uzmanliklari ile,
Sovyetlerin Miusliiman topluluklari modernlestirme cabalarinda
faydali ortaklar olarak gorildiler. Bazilari Sovyet devlet
okullarinda ogretmen olurken, digerleri Sovyet tarih biliminin
yani sira bélgedeki Arapca ve Islami arastirmalarin temellerinin
atilmasina yardimci oldu.

Ancak bu uyum kisa omurld oldu. 1930'larin sonunda Sovyet
devleti kararli bir sekilde islam’a karsi cephe aldi. Cedid’in 6nde
gelen pek cok ismi tutuklandi, siirgiine gonderildi ya da Buyik
Teror sirasinda idam edildi. Bununla birlikte, onlarin cabalari
Dagistan’in entelektiel tarihinde kalici bir iz birakti ve ne Tatar
modellerinin tirevi olan ne de Sovyet sekilerizmine tamamen
asimile olan Islami reformizmin benzersiz bir ifadesini temsil
etti.

Anahtar kelimeler:
Orta Dogu, Cedidizm, Rusya, Reformizm, Dagistan
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JADIDISM IN DAGHESTAN:
MUSLIM REFORMISM
BETWEEN THE MIDDLE EAST AND RUSSIA
(1890s-1930s)

ABSTRACT

Shamil SHIKHALIEV

Dr., Austrian Academy of Sciences, Institute of Iranian Studies

The presentation explores the formation and evolution of Muslim
reformism movement in Daghestan between the 1890s and the
1930s, situating it within broader Jadidism movements in the
Russian Empire and the Middle East. While existing scholarship
has focused primarily on Jadidism as a Turkic-speaking
phenomenon - especially among the Crimean and Volga Tatars -
the contributions of North Caucasian scholars, intellectuals, and
Sufi figures remain largely underexplored. This paper argues
that Daghestani Muslim reformism presents a compelling
alternative model to prevailing narratives of Jadidism.

Although Daghestani reformers engaged with Crimean and
Volga-Ural Jadids, their orientation was also distinctly shaped
by Arabic as the dominant language of religious education and
literature in the region’s madrasas. This linguistic and cultural
orientation fostered deep intellectual connections with Middle
Eastern reformist movements in Egypt, Syria, and the Ottoman
Empire. Thinkers such as Jamal al-Din al-Afghani, Muhammad
‘Abduh, and Rashid Rida were widely read among Daghestani
scholars. Educational journeys to al-Azhar and ties with the
North Caucasian diaspora in Cairo, Istanbul, and Aleppo further
embedded Daghestani reformers within transregional Islamic
modernist networks.

Unlike the relatively homogeneous environments of the
Volga-Urals or Central Asia, Daghestan is home to over two
dozen ethnic groups and languages. This diversity shaped the
region’s reformist discourse, which unfolded across multiple
vernaculars, including Kumyk, Avar, Lak, and Dargin. Arabic,
however, retained central importance even into the early Soviet
period, underscoring the region’s historical integration into the
Arabic-Islamic intellectual world.

While Jadidism is often framed as a secularizing or anti-ulama
movement, Daghestani reformism frequently emerged as a
continuation of traditional Islamic learning. Reformist efforts
built upon the region’s long-standing Shafi'i legal culture and
robust Sufi traditions. Unlike the sharply polarized division
between Jadids and Qadimists seen in Tatar society, Daghestan
did not develop a clear-cut binary between reform and tradition.
Elements of ijtihad had been present in the region’s Islamic
scholarship since at least the late seventeenth century, allowing
for the articulation of reform within established epistemological
frameworks.

Multiple strands of reform coexisted within Daghestani
Jadidism. Some intellectuals focused primarily on pedagogical
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innovation, while others engagedin theological and legal critique.
Distinctions also arose between Sufi-oriented reformers and
more puritanical voices, although these were rarely absolute.
Sufi scholars often played central roles in reformist debates and
maintained active correspondence networks that facilitated the
circulation of modernist ideas.

In the early Soviet period, particularly during the 1920s,
Daghestan saw a brief revival of Islamic scholarship. Despite
the ideological constraints of the new regime, madrasas,
schools, and mosques still functioned. Nevertheless, in the mid-
1920s some Jadids were integrated into the Soviet educational
and academic institutions. With their rationalist approach and
pedagogical expertise, they were seen as useful partners in the
Soviet effort to modernize Muslim communities. Some became
teachers in Soviet state schools, while others helped to establish
the foundations of Soviet historical scholarship as well as Arabic
and Islamic Studies in the region.

However, this accommodation proved short-lived. By the late
1930s, the Soviet state turned decisively against Islam. Many
prominent Jadid figures were arrested, exiled, or executed during
the Great Terror. Nonetheless, their efforts left a lasting imprint
on the intellectual history of Daghestan, representing a unique
articulation of Islamic reformism that was neither derivative of
Tatar models nor wholly assimilated into Soviet secularism.

Keywords:
Middle East, Jadidism, Russia, Reformism, Dagestan
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ORTA ASYA'NIN BOLGESEL EGEMENLIK ARAYISI:
KIMLIK, MIRAS VE JEOPOLITiK ARASINDA

OZET

Timur DADABAEV
Prof., University of Tsukuba,
Special Program for the Japanese and Eurasian Studies

Bu sunum, kokleri bolgesel egementlik ve kiltirel canlanmaya
dayanan Cedidizm ideallerinin degisen jeopolitik dinamiklerle
kesistigi Orta Asyanin glncel gerceklerini incelemektedir.
Rusya, Cin ve Bati gibi kiresel glcler arasindaki gerilimler
arttikca, Orta Asya devletleri bolgesel egemenlik ve kimliklerini
savunmanin bir yolu olarak giderek daha fazla bolgeselcilik
arayisina girmektedir. Bu makale, bu bdlgeselci egilimlerin yerel
kimliklere ve entelektiel geleneklere derinlemesine gomulu
oldugunu ve bunlarin bircogunun Ceditci hareket tarafindan
onculuk edildigini savunmaktadir. Ayrica, disaridan dayatilan
uluslararasi iliskiler cerceveleri ile Orta Asya’nin kendine
0zgu tarihi ve siyasi manzarasini daha iyi yansitan yerel olarak
gelistirilen kavramlar arasindaki sirtismeyi incelemektedir.
Yapisal olarak bu sunum, "Biylk Oyun,” Orta Asya'nin biyuk
glclerin “arka bahcesi” olarak tasvir edilmesi ve bdlge
devletlerinin kacinilmaz olarak daha blyuk jeopolitik oyuncularla
“ayni safta” yer almasi gerektigi varsayimi gibi sorunlu anlatilari
elestirel bir sekilde inceleyerek baslamaktadir. Daha sonra
Orta Asya "komsulugu” kavrami, bdlgesel diplomaside kayit
disiligin rold ve yerel deger ve normlarin etkisi de dahil olmak
Uzere bdlgenin aktorligini ve stratejik gorindmini daha iyi
yakalayan alternatif cerceveleriarastiriyor. Buunsurlarin cagdas
uluslararasi iliskileri nasil sekillendirdiginin altini cizen sunum,
Cedidizm ideallerinin Orta Asya devletleri tarafindan egementlik
ve bolgesel uyum arayislarinda nasil yeniden yorumlandigini ve
uyarlandigini gostermektedir.

Anahtar kelimeler:
Bolgesel, Kimlik, Miras, Egementlik, Jeopolitik
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CENTRAL ASIA’S QUEST
FOR REGIONAL SOVEREIGNTY:
BETWEEN IDENTITY, HERITAGE, AND GEOPOLITICS

ABSTRACT

Timur DADABAEV
Prof., University of Tsukuba,
Special Program for the Japanese and Eurasian Studies

This presentation explores the contemporary realities of Central
Asia, where the ideals of Jadidism-rooted in regional sovereignty
and culturalrevival-intersect with shifting geopolitical dynamics.
As tensions between global powers such as Russia, China, and
the West intensify, Central Asian states are increasingly seeking
regionalism as a means of asserting regional sovereignty and
identity. This paper argues that these regionalist tendencies are
deeply embedded in local identities and intellectual traditions,
many of which were pioneered by the Jadidist movement.
Furthermore, it examines the friction between externally
imposed frameworks of international relations and locally
developed concepts that better reflect Central Asia’s unique
historical and political landscape.

Structurally, this presentation begins by critically examining
problematic narratives such as the “Great Game,” the portrayal
of Central Asia as the “backyard” of great powers, and the
assumption that regional states must inevitably “bandwagon”
with larger geopolitical players. It then explores alternative
framewaorks that better capture the region’s agency and strategic
outlook, including the concept of a Central Asian “neighborhood,”
the role of informality in regional diplomacy, and the influence
of Indigenous values and norms. By highlighting how these
elements shape contemporary international relations, the
presentation demonstrates how the ideals of Jadidism have
been reinterpreted and adapted by Central Asian states in their
pursuit of sovereignty and regional cohesion.

Keywords:
Regional, Identity, Heritage, Sovereignty, Geopolitics
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SIHABEDDIN MERCANI VE
MODERN TATAR ULUSU FiKRi

OZET

Uli SCHAMILOGLU

Prof. Dr., Nazarbayev Universitesi & Wisconsin-Madison Universitesi

Bu makale, modern Kazan Tatar ulusal kimliginin olusumuna
yol acan yazilarin bir 6zetini sunmaktadir. Makale, blytk Tatar
bilgini Sihabeddin Mercani'nin (1818-1889) tarihi yazilarinin bir
ozetiyle baslar. Kendisi, Islam hukuku iizerine bir dizi calismanin
yani sira, ilk cildi 1885°te Kazan'da yayinlanan iki ciltlik eseri
Mustefadi’'l-ahbar fi ahvali Kazan ve Bulgar ile en iyi bilinir
(iki ciltlik tam takim daha sonra ancak 1897-1900 yillarinda
yayimlandi). Bu, daha 6nceki argiimanimin bir 6zetini icerir; onun
calismasi, ozellikle 1905 Devrimi ve Miusliman Turk dillerinde
gazetelerin patlamasindan sonra, daha sonraki Tatar ulusal
projesinin temelini olusturan bir Tatar tarihi teorisinin temelini
atti. Daha yakin zamanda, Danielle Ross, Sihabeddin Mercani'nin
teorisinin Hiuseyin Feyzhanov'dan (1823-1866) etkilendigini ileri
srdd.

Bu makale, Hiseyin Feyzhanov'un roliini ve onun Sihabeddin
Mercani ile iliskisini degerlendirmektedir. Makalede devamla,
bazi arastirmacilar tarafindan dile getirilen, Tatar milletinin
gercek kurucusunun Kayyum Nasiri [1825-1902) oldugu
yonundeki gorus ele alinmaktadir. Ancak bu calisma, Kayyum
Nasiri'nin, Miroslav Hroch'un A Evresi olarak tanimladigi
doneme uygun bicimde, modern bir Tatar kimliginin temellerini
filoloji ve etnografya araciligiyla atan bir kiltirel aktivist olarak
konumlandirilmasinin daha yerinde oldugunu savunmaktadir.
Bu yeni kimlik projesi, ilerleyen yillarda Tatar basini araciligiyla
onemli dlciide gelismis ve yayginlasmistir. Modern kimlige dair
rekabet halindeki vizyonlar (baska bir deyisle bu kimligin bir
bélgeyle iliskilendirilip iliskilendirilmemesi meselesi], Mercani
ve onun talebeleri -6rnegin Rizaeddin Fahreddin- ile Ismail
Gaspirali'nin benimsedigi daha genis kapsamli milli kultirel
ozerklik [milli muhtariyet) anlayisi arasinda farklilik arz etmistir.
Bununla birlikte, “Tatar” kimligi ile “Tirk” kimlik arasindaki
ayrim giderek daha karmasik bir hal almistir. Tatar tarihine
dair anlayis, Murad Remzi'nin (1855-1935) Arapca kaleme aldig
Telfiku'l-ahbar ve telkihu'l-asar (1908) adli eseriyle yeni bir
boyut kazanmistir. Bu eser, somurge karsiti bir risale olarak
yazilmis olmakla birlikte, hedef kitlesi Arapca okuyan ulema
sinifiydi. Sihabeddin Mercani'nin etkisinin tim boyutu ise, onun
hicrl dogumunun 100. yili minasebetiyle yayimlanan makale
derlemesinde acikca gorilmektedir.
YusufAkcura'nin,ismailGaspiralive SihabeddinMercanihakkinda
yaptigi degerlendirmeden, onun Gaspirali'yr en blyik Turkecd
olarak gordigu ve Mercani'yi de Gaspirali'dan sonra ikinci siraya
yerlestirdigi anlasilmaktadir. Ne var ki, modern Tirk kimliginin
ylUkselisini degerlendirirken milli tarihin rolinid g6z 6nlnde
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bulundurursak, en etkili ismin Mercani oldugunu kabul etmemiz
gerekir. Nitekim ne Osmanli Imparatorlugu'ndaki Tirklerin ne
de Rusya Imparatorlugu'ndaki Tirk/Tatar halklarinin modern
milli tarihine dair, Mercani'nin yenilikci ve etkili calismalari
dncesinde bir ornege rastlamaktayiz. Bu baglamda, Mercani'yi
modern Tdrk milli tarih yazimimnin kurucusu, yani “babasi” olarak
degerlendirmek mimkunddir.

Anahtar kelimeler:
Sihahebddin Mercani, Tatar Kimligi, Kayyum Nasiri, Milli Muhtariyet
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SIHABEDDIN MERCANI AND
THE IDEA OF A MODERN TATAR NATION

ABSTRACT

Uli SCHAMILOGLU

Prof., Nazarbayev University & University of Wisconsin-Madison

This paper offers an overview of the writings which led to the
formation of a modern Kazan Tatar national identity. The paper
beginswith an overview of the historical writings of the great Tatar
scholar Sihabeddin Mercani (1818-1889). In addition to a series of
work on Islamic law, he is best known for his two-volume work,
Mistafad Ul-axbar fi dhval Qazan va-Bulgar, the first volume
of which was published in Kazan in 1885 (The full set of two
volumes was published later only in 1897-1900). This includes a
recap of my earlier argument that his work laid the foundation
for a theory of Tatar history which formed the basis of the later
Tatar national project, especially after the Revolution of 1905 and
the explosion of newpapers in Muslim Turkic languages. More
recently, Danielle Ross has argued that Sihabeddin Mercani’s
theory was influenced by Hiiseyin Feyzxanov (1823-1866).

This paper evaluates the role of Hiseyin Feyzxanov and his
relationship with Mercani. The paper continues with an evaluation
oftheview, expressed bysomescholars, thatthe fatherofthe Tatar
nation is really Kayyum Nasiri (1825-1902). This paper argues
rather that Kayyum Nasiri fits neatly in the first phase of Miroslav
Hroch's Phase A as a cultural activist laying the foundation for a
modern Tatar identity through philology and ethnography. In the
years which followed this project for a new identity underwent
much development and dissemination through the Tatar press.
Competing visions of a modern identity (in other words, whether
it should be territorialized or not) distinguished the view of
Mercaniand his disciplines such as Rizaeddin Faxretdin from the
broader notion of a national cultural autonomy (milli muhtariyet)
embraced by Ismail Gasprinksiy. Even so, the differing notions of
a “Tatar”identity versusa “Turkic” identity took onanincreasingly
complex relationship. The notion of Tatar history took on a new
wrinkle in the Arabic-language work by Murad Remzi (1855-
1935) entitled the Telfiku'l-ahbar ve telkThu'l-4sar (1908) which
was written as an anti-colonial treatise, but with the intended
audience the Arabic-reading ulema. The full scale of the impact
of Sthabeddin Mercani can also be seen from the essays in the
volume published on the occasion of the 100th Hicri anniversary
of his birth.

From the appraisal by Yusuf Akchura of Ismail Gasprinksiy and
Sihabeddin Mercani we see that he views Gasprinsky as the
greatest of the Turkciler, and that in his view Mercani ranked
second after Gasprinsky. Yet if in evaluating the rise of modern
Turkic identities we consider the role of national history, we must
consider that Mercani was most influential. Indeed, we cannot
find a modern national history of the Turks of the Ottoman
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Empire or the Turks/Tatars of the Russian Empire prior to the
innovative and influential work of Mercani. In this regard, we
may view Mercani as the father of modern Turkic national history
writing.

Keywords:
Sihabeddin Mercani, Tatar ldentity, Kayyum Nasiri, National Autonomy
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SADREDDIN AYNI’NiN YANSIMASINDA CEDITCILIK:
4 IMPARATORLUK ORTAMI(LARI) VE
OTOBIYOGRAFi YAZIMI

OZET

Zaur GASIMOV

Doc. Dr., Turk-Alman Universitesi

SadreddinAyni(1878-1954)6ndegelenbirOrtaAsyaentelektiielive
bolgedeki Ceditci okullarin yorulmak bilmez bir savunucusuydu.
Orta Asya'nin cok dilli kiiltirini temsil etmis ve Tacik ve Ozbek
dillerinde edebi ve akademik icerikli cok sayida eser kaleme
almistir. Orijinali Tacikce olarak “Yoddoshtha” adiyla yayimlanan
anilari, yalnizca bdlgenin o donemdeki sosyal yasaminin
incelenmesi icin degil, ayni zamanda Carlik ve Sovyet Orta
Asya’'sindaki, 6zellikle Buhara cevresindeki okullarin ve egitimin
tarihinin derinlemesine incelenmesi icin de onemli bir kaynaktir.
Ayni zamanda, metin hem dilbilimsel acidan hem de yayinlandigi
zaman ve genel olarak zamanin ruhu acisindan elestirel olarak
okunmalidir.  Ayni'nin  basyapiti sosyal adaletsizlige karsi
elestirel bir manifestodur. Ancak adaletsizligin ve sdzde geri
kalmisligin kaynagi, bolgeyi isgal eden ve somiuren carlik bir
yana, Buhara Emirligi olarak gdsteriliyordu. Ayni'nin eserini
kaleme aldigl, Rusca ve Ozbekceye cevrildigi ve yayinlandig
kosullar bunlardi. Eserin yaratilisindaki acik ideolojik cerceveye
ve Tacikceden yapilan farkli cevirilere ragmen, “Yoddosta” gec
Carlik Buhara'sindaki yeni yontem okullarinin ihmal edilen tarihi
icin dnemli bir edebi kaynaktir.

Anahtar kelimeler:
Ceditcilik, Otobiyografi, Carlik, Buhara, Egitim
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JADIDISM IN SADREDDIN AYNI'S REFLECTION:
IMPERIAL SETTING(S) AND
AUTOBIOGRAPHY-WRITING

ABSTRACT

Zaur GASIMOV

Assoc. Prof., Turkish-German University

Sadreddin Ayni (1878-1954) was a prominent Central Asian
intellectual and a tireless advocate of the Jadidist schools in
the region. He embodied the multilingual culture of Central Asia
and authored numerous works in Tajik and Uzbek languages of
literary and academic content. His memoirs, originally published
in Tajik under the title "Yoddoshtha”, are an important source not
only for the study of the social life of the region at that time, but
also for the in-depth elaboration of the history of schools and
education in Tsarist and Soviet Central Asia, especially around
Bukhara. At the same time, the text should be read critically,
both linguistically and with regard to the time of its publication
and the spirit of the times in general. Ayni's masterpiece was
a critical manifesto against social injustice. The source of the
injustice and alleged backwardness was however projected on
the Bukhara Emirate, much less on the tsarism that occupied
and exploited the region. These were the conditions under
which Ayni wrote his work and under which it was published and
translated into Russian and Uzbek. Despite the clear ideological
framewaork of the work’s creation and the distinct translations
from Tajik, “Yoddoshtha" is an important literary source of the
neglected history of new method schools in late Tsarist Bukhara.

Keywords:
Jadidism, Autobiography, Tsarism, Bukhara, Education
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_ XX.YUZYILIN BASLARINDA _
TURKISTAN CEDIDLERININ EGITiM FAALIYETLERI

OZET

Zumrad RAHMANKULOVA
Prof. Dr., Ozbekistan Milli Universitesi

20. ylzyilin baslarinda Orta Asya ile Osmanli Devleti arasindaki
kultdrel iliskiler, blytk 6lcide donemin entelektiel cevrelerinin
katkilariyla gelismistir. Buharali Osman Hoca, yeni egitim
deneyimlerini 6grenmek amaciyla Istanbul'a gelmis; donisiinde
Buhara'da usul-i cedid [yeni yontem) anlayisiyla bir okul acmistir.
1914 yili itibariyla bu okulda yaklasik iki yliz 6grencinin 6grenim
gordugud bilinmektedir. Ayni donemde Tirkistan'in  cesitli
sehirlerinde de benzer usul-i cedid mektepleri acilmistir.

Bu baglamda Sedriddin Ayni, Osman Hoca Polathoca ve
Abdurafik Rafi Mahdum’'un onciliginde Buhara'da “Terbiye-yi
Etfal Cemiyeti” kurulmustur. Cemiyet, Turkiye'de egitim goren
Tirkistanli gencleri destekleme amaciyla Istanbul'da bir sube
teskil etmistir. Farkli kaynaklara gore, cemiyet araciligiyla 1911
yilinda 15, 1912 yilinda ise 30 &grenci Istanbul’a génderilmistir.
Diger kaynaklara gore ise yalnizca Buhara Emirligi'nden 1910-
1913 yillari arasinda toplam 75, tim Turkistan'dan ise 95 6grenci
egitim amaciyla Osmanli topraklarina gonderilmistir.

1909 yilinda ise Munevver Kari ve meslektaslari Ubeydullah
Asadullahocayev ile Tospolatbek Norbotabekov tarafindan
“Cemiyet-i Hayriye” adli bir yardim kurulusu teskil edilmistir.
Minevver Kari, Kazan, Ufa ve Turkiye'deki okullara da ogrenci
gondermistir.

1913'lu yillarda Istanbul, Kazan ve Urfa'da 6grenim géren bu
genc aydinlar, memleketlerine dénmeye baslamislardir. Bu
donemde Buhara'da “Turan” ve "Buhara-yi Serif” isimli gazeteler
yayimlanmis; bu yayinlar, soz konusu sehirler arasindaki medeni
ve kultdrel iliskilerin gelismesinde onemli birer kopri islevi
gormistir. Nitekim 1910 yili Ekim ayindan itibaren, Kokanli
kitapci ishak Saripov adina istanbul'dan “istanbul Haberleri”
isimli gazetenin gonderildigi de arsiv belgelerinde yer almaktadir.
Ote yandan, Il. Mesrutiyetin ardindan Ozbek aydinlarindan
Fitrat, yiksekégrenim gormek (izere Istanbul'a gelmis ve
burada “Buhara Tamimi Maarif Dernegi'nin kurulusunda aktif
rol almistir. B. Kasimov'un aktardigina gére, Fitrat Istanbul’da
bulundugu sirecte Mehmet Akif Ersoy ve Ziya Gokalp'ten ders
alma firsati da bulmustur.

Anahtar kelimeler:

Terbiye-yi Etfal, Munevvar Kari, Abdulla Avlani, Fitret,
Cemiyet-i Hayriye
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EDUCATIONAL ACTIVITIES OF THE
TURKESTAN JEDIDS IN THE EARLY 20TH CENTURY

ABSTRACT

Zumrad RAHMANKULOVA

Prof., National University of Uzbekistan

lIn the early 20th century, cultural relations between Central
Asia and the Ottoman Empire developed largely with the
contributions of the intellectual circles of the period. Osman Hoca
from Bukhara came to Istanbulin order to learn new educational
experiences; upon his return, he opened a school in Bukhara
with the understanding of the usul-i cedid (new method). It is
known that approximately two hundred students were studying
in this school as of 1914. Similar schools of usul-i cedid were
opened in various cities of Turkestan during the same period.

In this context, the “Terbiye-yi Etfal Society” was established in
Bukhara under the leadership of Sedriddin Ayni, Osman Hoca
Polat hoca and Abdurafik Rafi Mahdum. The society established
a branch in Istanbul with the aim of supporting the Turkestan
youth receiving education in Turkiye. According to different
sources, 15 students were sent to Istanbul in 1911 and 30
students in 1912 through society. According to other sources, a
total of 75 students were sent to Ottoman lands for education
between 1910-1913 from the Emirate of Bukhara alone, and 95
students from all of Turkestan.

In 1909, a charity organization called "Cemiyet-i Hayriye” was
established by Minevver Kari and her colleagues Ubeydullah
Asadullahocayev and Tospolatbek Norbotabekov. Minevver Kari
also sent students to schools in Kazan, Ufa, and Turkiye.

In 1913, these young intellectuals who were studying in Istanbul,
Kazan and Ufa began to return to their hometowns. During this
period, newspapers called “Turan” and “Bukhara-yi Serif” were
published in Bukhara; these publications served as important
bridges inthe development of civiland cultural relations between
the cities in question. Indeed, archive documents also state that
a newspaper called “Istanbul News” was sent from Istanbul
on behalf of the Kokanli bookseller Ishak Saripov starting in
October 1910.

On the other hand, after the Second Constitutional Era, Fitrat,
one of the Uzbek intellectuals, came to Istanbul to receive higher
education and played an active role in the establishment of the
“Bukhara Tamimi Maarif Association.” According to B. Kasimoy,
Fitrat also had the opportunity to take lessons from Mehmet Akif
Ersoy and Ziya Gokalp during his time in Istanbul.

Keywords:
Terbiye-yi Etfal, Munevvar Kari, Abdulla Avlani, Fitret,
Cemiyet-i Hayriye
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